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Eternal Juſtification, c. 


OF THE 


DOCTRINE 


OP 


JH E dodrine of Eternal Juſtification 
Wy has been lately objected to by 
Mr. Bragge, in ſome ſermons of 
his on that ſubject, publiſhed with 
N ſome other ſermons preached at 
Limeſtreet, by ſeveral miniſters; wherein they 
propoſe, according to the general title, to ſtate 
and defend the great doctrines of the goſpel, 


and to anſwer. ſuch objections as are uſually 


advanced againſt them. 


{ a As 
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As! have reaſon to believe Juſtification from 
Eternity to be a ſcriptural doctrine, I think 
my ſelf under obligation to appear in its de- 
fence ; and therefore have determined to com- 
municate my thoughts on that ſubje& in this 
public manner. | 

I hope that my attempt to eſtabliſh, what 
I apprehend to be a truth of the goſpel, though 
oppoſed by Mr. B. will not be interpreted as 
an inſtance of diſreſpect towards him; who, 
I am ſenſible, deſerves well of all who are 
friends to the intereſt of Chriſt, for his long 
ſtanding and eminent ſervice in the church of 
God. 

I am humbly of opinion, that it would have 
been to much better advantage, if Mr. B. had 
ſpent thoſe pages which are taken up in treating 
about the time of Juſtification, in more fully 
proving that Chriſt's righteouſneſs is the matter 
of it, inſtead of militating againſt Juſtification 
from eternity ; which he cannot but know has 
been aſſerted by ſome able and judicious di- 
vines. 

It is generally allowed, that in refuting any 
opinion, it is neceſſary not only to raiſe ob- 
jections againſt it, and to conſider with what 
difficulties it is clogged; but alſo to anſwer the 
arguments offered in defence.of it, by thoſe 


who believe it a truth. The latter of which 


Mr. B. has wholly neglected: His reaſons for 
it he beſt knows. I am perſuaded he could not 
be inſenſible, that there are ſeveral CU 
| made 
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. made uſe of, to clear up and defend that im- 

1 portant truth, which deſerve conſideration; 
and therefore his paſſing them over in ſilence 
gives juſt reaſon to conclude, that he thought 
thoſe arguments too cogent and forcible to 
admit of a real anſwer. 

This great doctrine has been fully ſtated, 
and ſtrongly defended, by Mr. Gill, and 
| others before him ; whoſe arguments ought to 
be conſidered, and anſwers given to them, if 
any thing is done to purpoſe in this contro- 
verſy. 

In the vindication of this great point, it is 
not neceſſary that I ſhould treat of the matter 
or form of juſtitication, for in neither of theſe 
do I differ from Mr. B. The matter of our 
Juſtification I firmly believe to be the righte- 
ouſneſs of Chriſt; and the form of it, the im- 
putation of his righteouſneſs to us: Though I 
muſt confeſs, that ſome expreſſions have fell 
from this gentleman's pen, which do not very 
well conſiſt with his own ſentiments with re- 
ſpe& to the form, as we ſhall have occaſion to 
obſerve hereafter. Nor is it needful, that I 
ſhould largely treat of Juſtification, as it is 
eternal, ſeeing it has not long ſince been ſet 
in a good light by the author whoſe name is 
mentioned above; that would be au] agere, 
doing the ſame thing over again, which cannot 
be judged neceſſary: Yet it may not be im- 

roper to mention briefly thoſe arguments, 
by which this truth is confirmed. The method 
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5 ADrraEnckofth 
I ſhall obſerve, in treating on this ſubject, wil l 
be as follows: j 


Firſt, I ſhall enquire what it is to be juſti- 


| fied by faith. 


Secondly, Mention thoſe arguments which 
have been advanced for the proof of eternal 
Juſtification, And, 

Thirdly, Attend to Mr. B's objections 
againſt that point, as well as ſome additional 
objections from other perſons, 


Firſt, I am to enquire what it is to be ju- 
ſtified by faith. Very great controverſies have 
been moved concerning this. Some affirm, that 
we are ſo, in a proper ſenſe ; or that faith is 
the matter and cauſe of our Juſtification, as the 
Arminians and Sociniaus: "This others juſtly 
deny; and aſſert, that Chriſt's righteouſneſs 
alone is the matter ahd cauſe of our Juſtifica- 
tion. I ſhall here endeavour to prove, that 
Juſtification by faith has no cauſality in this 
affair; it is not the impulſive, material, nor 
inſtrumental cauſe thereof. 


1. Faith is not the impulſive or moving cauſe 
of Juſtification, It is an act of pure and free 
grace, without any motive in the creature: 


Therefore the Apoſtle faith, © being juſtihed 
freely by his grace, through the redemption 
which is in Jeſus Chriſt *," But this benefit 


a Eph. i. 7. 


would 
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would not be of grace, but of works, was our 
faith the impulſive cauſe of it; becauſe faith is 
a work or act of ours, as we learn from the 
words of Chriſt: © This is the work of God, 
that ye believe on him whom he hath-ſent *.” 
Salvation is not of works, in any branch of it; 
© for by grace are we ſaved, through faith; 
that not of our ſelyes, it is the gift of God: 
not of works, leſt any man ſhould boaſt .“ 
From whence it is evident that Juſtification, 
which is a conſiderable part of ſalvation, can- 
not be by works. The grace of God emi- 
nently appears in contriving the way of our 
Juſtification by Chriſt's righteouſneſs, and in 
ſending him into the world to work out a 
righteouſneſs for us, in which we ſtand com- 
pleat in his ſight: Hence we are faid, © to be 
juſtified by his grace, that we might be made 
heirs according to the hope of eternal life . 
No other cauſe can be aſſigned why ſinners are 


juſtified in the fight of God, than his free fa- 


vour and ſovereign pleaſure, as the effect of 


which he determined to juſtify them in the 
righteouſneſs of his Son. | 


2. Neither is faith the matter of our Juſti- 
fication; which appears by theſe arguments. 
(I.) Becauſe that righteouſneſs, by which 
we are juſtified before God, is not our own. 
All true believers, as the great Apoſtle did, 
eſteem © their own righteouſneſs and works 


t Johnviizgd Eph. ii. 8, 9. Tit. n. 7. 
. 2 but 


n 


every one that continueth not in all things 


A DerENCE of the 


but loſs and dung, for the excellency of the 
knowledge of Chriſt Jeſus their Lord; and 
deſire to be found in him, not having their 
own righteouſnefs, which is of the Law, but 
that which is through the faith of Chriſt, the 
rightcouſneſs which is of God by faith ©,” It 
is manifeſt, that the Apoſtle excluded every 
thing from the bulineſs of his Juſtification 
which might be accounted his own; and, con- 
ſequently, faith it ſelf, which though it is a 
fruit of ſpecial grace, may properly be rec- 
koned our own, as we are the ſubjects of it. 
Hence it is that the Holy Ghoſt ſpeaks of 
faith as ours: © But the juſt ſhall live by his 
faith.“ All dependance on faith for Juſtifica- 
tion is laid aſide by the ſaints, who are ſenſible 
that many deficiencies attend it, and that no- 
thing which is imperfect. can recommend them 
to God. 
' (2,) A perfect righteouſneſs is required, in 
order to our Juſtification in God's fight. His 
law inſiſts: upon a compleat obedience to all 
its precepts, and condemns where it is want- 
ing; for the language of it is, © Curſed is 
written in the book of the law, to do them =.“ 
Nor will God, in any inſtance, a& contrary 


to his own law, which cannot be made void; 


for it is the eternal ſtandard and rule of righ- 
teouſneſs, according to which he will always 


© Phil, iii. 9. f Habak, ii. 4. s Gal iii. 19. 
"4 proceed 
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proceed in judgment. Faith is not a righteouſ- 
neſs free from imperfection, and therefore it is 
not ſuch as is demanded by the Law; where- 
fore we cannot be juſtified by it. 

3- Faith receives that righteouſneſs by 
which we are juſtified, and therefore cannot be 
that righteouſneſs it ſelf. That which is laid 
hold on, and embraced by faith, muſt needs 
be ſomething different from it, as the act 
and the object are diſtinct. Chriſt's righteouſ- 
neſs is that to which the faith of a believer 
looks, and on which it wholly depends for 
Juſtification before God: Therefore faith is 
not the matter of his juſtifying righteouſneſs. 

4. Juſtification is not by works; for if fo, 
boaſting will not be excluded, as it muſt eter- 
nally be in the whole of our ſalvation: For 
ce it is not of works, leſt any man ſhould boaſt “; 


as was obſerved before. Faith is an act and 


work of ours, and therefore cannot be the 
matter of our Juſtification. 

5. We are juſtified by the obedience and 
ſufferings of Chriſt, and conſequently not by 


faith. The Apoſtle expreſly aſſerts that we 


are juſtified by his blood; © Much more then 
being juſtified by his blood, we ſhall be ſaved 
from wrath through him: And alſo, that 
we are made righteous by his obedience ; * As 
by the offence of one many were made ſinners, 
ſo by the obedience of one ſhall many be made 
righteous :” Therefore not by faith. 


h Eph, ii. 9. i Rom, v. 9. Ver. 19. 
B ; 


3. Faith 
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3. Faith is not the inſtrumental cauſe. In 
this I am entirely of Mr. Baxter's opinion, 
who reaſons thus: © If faith be an inſtrument, 
it is the inſtrument of God or man ; not of man, 
for man is not the principal efficient, he doth 
not juſtify himſelf; not of God, for it is not 
God that believeth *.” No act of man can be 
an inſtrument in thoſe acts of God which are 
immanent: Juſtification is ſuch an act; and as 
Juſtification is not an act of man's, or he doth 
not juſtify himſelf, faith cannot be his inſtru- 
ment in an act which is none of his. Upon 
the whole, it may be ſtrongly concluded, that 
the d credere, or act of believing, is not im- 
puted to us for righteouſneſs, but the object 
of faith. That this was the Apoſtle's meaning, 
when he thus expreſſes himſelf, & for we ſay 
that ſaith was reckoned to Abrabam for righ- 
teouſneſs, is juſtly obſerved by Mareſius : 
This faith, which is imputed to us for righ- 


| teouſneſs, ought to be taken metonymicall 


for Chriſt being apprehended by faith; inaſ- 
much as faith apprehends and applies the righ- 
teouſneſs of Chriſt to us, not ſimply, or as 


* Aphoriſms, Theſis 56. p. 219. 

1 Hacc fides, quae nobis ad juſtitiam imputatur, metonymics 
ſumi deber pro Chriſto ipſo fide apprehenſo; & in quantum juſti- 
tiam Chriſti, ceu noſtram, nec ſimpliciter, & omnimodo wt alie- 
nam apprehendit, & nobis applicat,; prout Paulus, Phil. ni. 9. 
propria inhaerente & legali abdicata juſtitia eam quaerit, quae eſt 
per fidem Chriſti, & ex Deo per fidem ; unde & etiam juſtitia 
Dei appellatur, 2 Cor. v. 21, ita juravit Jacob per pavorem patris 
ſui, Gen. xxxi. 53. ubi pavor ponitur metonymice pro Deo, quem 
timuerat, Hydra Socin. Vol. III. c. xxi. p. 604. 


alto- 
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altogether anothers, but as ours: As Paul, 


his own inherent legal righteouſneſs being reject- 


ed by him, ſought that which is through the faith 
of Chrift, and of God by faith; whence alſo it 
is called the righteouſneſs of God, as that fear 
by which Jacob ſware, was called the fear of 
his father; where fear is metonymically put 
for God, whom he feared.” Thus far he. It is 
evident, that ſometimes by faith Chriſt muſt 
be underſtood; as when it is ſaid, © but after 
that faith is come, we are no longer under a 
ſchool-maſter :“ That is to ſay, ſince Chriſt, 
the object of faith, is come into the world, 
we are no longer under the law as a fchool- 
maſter. Faith is not ſo much as canſa ſine qua 
non in this affair, as appears by the eternal Ju- 
ſtification of the elect: It has not the leaſt 
concern herein, if Juſtification is properly ta- 
ken, But, 

If Juſtification be conſidered in the know- 
ledge or perception of it, it is by faith; and 
that is intended when we are ſaid to be juſti- 
fied by faith, if faith is to be taken in a proper 
fenſe. By this grace we behold our natural 
pollution and inability to perform that which 


is good; the perfection and ſpirituality of the 


law; the neceſſity of an intereſt in Chriſt's 
righteouſneſs, in order to our acceptance with 
God; the glory and excellency of it: In con- 
ſequence of which we renounce our own works, 


Gale ni. 2 5» 
—_ and 


| 


10 
* POTN 
++ "RF * 


12 A DRFENCE ef the 
and wholly depend upon the ſpotleſs righte- 
ouſneſs of Chriſt. At ſome times alſo we by 
faith view that we are all fair, and without 
ſpot in the ſight of God, as he conſiders us in 
the glorious robe of his Son's righteouſneſs, 
though full of impurities and ſpots in our ſelves. 
In thoſe ſeaſons we are filled with joy un- 
ſpeakable, and full of glory; and can draw nigh 
to God, as our Father, with a holy freedom and 
liberty. This is the concern which faith has 
in our Juſtification : It beholds and views it, 
but doth not give being to it, or impute the 
righteouſneſs of Chriſt to us, that is God's act 
without us ; and therefore Juſtification by faith, 
is only the comfortable knowledge or percep- 
tion of that gracious privilege. 

Two reaſons may be offered why we are ſaid 
to be juſtified by the grace of faith, even in 
our apprehenſion thereof. 

1. Becauſe faith is the eye of our ſouls, by 
which we view it, or diſcern the juſtifying 
righteouſneſs of Chriſt, as imputed to us. 

2. This grace is of a ſoul-humbling, and 
Chriſt-exalting nature, as Mr. B. obſerves: 
* Ofall the graces of the Spirit, faith is the moſt 
emptying, and accordingly goes poor and in- 
digent to Chriſt ; other graces bring as it were 
ſomething along with them, whereas faith 
brings nothing to Chriſt but naked back *.” 
And ſo it is eminently ſuited to the deſign of 


Vol. II. of Sermons preach'd at Limeſtreet, p. 153. 


God 


. 


Doctrine of Eternal Juſtification. 13 

God in the Juſtification of ſinners : * For it is 
of faith, that it might be by grace; to the end 
the promiſe might be ſure to all the ſeed *.” 
It may not be improper to obſerve here, that 
it is aſſerted, that “ elect infants dying in 
infancy, are juſtified by faith in the habit, 
though not by faith in the a&”,” If this is 
true, it follows, that God doth not ju- 
ſtify all his elect in one and the ſame way, but 
ſome by the habit, and others by the act of 
faith: For the proof of which, I am of opi- 
nion that no ſolid argument can be offered. 
Again, a principle or habit cannot ſee, or re- 
ceive an object: Now if Chriſt's righteouſneſs 
is to or upon us, in a way of believing, and it 
cannot be ours till actually received by faith, 
both which are affirmed by our author; how 
come ele& infants, who die in infancy, to be 
actually intereſted in that righteouſneſs, ſeeing 
they cannot act faith, and conſequently are 
uncapable of receiving Chriſt's righteouſneſs 2? 
Therefore it muſt neceſſarily be concluded, 
that the gift of Chriſt's righteouſneſs becomes 
actually theirs, without any receiving act in 
them: And unleſs it can be proved that God 
juſtifies his elect in a different manner, that is 
to ſay, ſome by the habit, and others by the 
act of faith; the ſame muſt be granted con- 
cerning thoſe of the elect, who live to riper 
years. Farther, from hence I cannot but con- 


Rom. iv. 16, P Vol, II. p. 170. 


clude, 
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clude, that no act of faith is neceſſary to the 
being of Juſtification ; for, if ſo, thoſe of the 
ele& who die in infancy, cannot be' juſtified. 


But why an act of faith ſhould be required 


to the actual Juſtification of ſome of the ele, 
and not to the Juſtification of others, I am not 
able to conceive. . 

The grace of faith, by which we apprehend 
our Juſtification is of the operation of God, 
it is an effect of ? aber and efficacious grace, 
and not the produce of human power, skill, or 
induſtry. It is not got, but given, as is evi- 
dent from thoſe words of the Apoſtle : © By 
grace are ye faved, through faith; that not of 
your ſelves, it is the gift of God,” And the 
grace of God is abundantly diſplayed, in work- 
ing faith in our ſouls; over which, as I take it, 
a veil is drawn by our author in this exhorta- 
tion of his, © With all your gettings, get 
faith.“ Dead ſinners, or ſuch as are void of 
ſpiritual life, cannot act ſpiritually, and there- 
fore it is not in their power to get faith; and 
as they have no ability to believe, they have 
no inclination to it, for their hearts are full of 
enmity againſt God. Beſides, if faith is got 
or acquired by men, they make themſelves 
to differ, and have whereof to boaſt, for then 
they have ſomething which they did not re- 
ceive as a gift of free grace; which is con- 
ſtantly denied in ſcripture, and will never be 
owned by the ſaints. Again: It may as well 


: 7 Eph. ii. 9. . 173. b 
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be required of ſinners to form divine and 
ſupernatural principles in their ſouls, or to 
create ſpiritual life in themſelves, as to get 
faith, for the meaning is the ſame, which is 
a work proper to God. Moreover, ſuch an 
exhortation is not likely to debaſe and humble 
proud ſinners, or to convince them that the 
are impotent to good ; but rather to ſwell their 
haughtineſs and pride, and occaſion them to 
imagine they are poſſeſſed of a power which 
they are not: Thereby alſo, it is not impro- 
bable, but many ſaints, who are ſenſible of 
their weakneſs, and of the ſtrength of un- 
belief, may be dejected in their ſouls, becauſe 
they cannot, many times when they deſire it, 
exerciſe that faith which is wrought in their 
hearts by the Spirit of God. But this by the by. 


Secondly, I now proceed to mention thoſe 
arguments, by which the truth of eternal Ju- 
ſtification is confirmed. And, 

Yo pee is an immanent, and conſe- 
quently an eternal act. This argument muſt 
be allowed concluſive, unleſs it can be proved 
that Juſtification is a tranſient act. 

2. The ele& were by God conſidered and 
viewed in Chriſt from everlaſting; which is 
excellently expreſſed by Dr. Goodwin in theſe 
words: Look, as God did not, in his de- 
erees about creation, conſider the body of 
Adam ſingly, and apart from his ſoul, nor 


yet the ſoul without the body (I ſpeak of his 


creàã- 
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creation and ſtate thereby) neither ſhould ei- 
ther ſo much as exiſt, but as the one in the 
other: So nor Chriſt and his church in ele- 
ction, which gave the firſt exiſtence to Chriſt 
as a head, and to the church as his body, which 
each had in God's decrees*,” Now as God con- 
ſiders his elect in Chriſt, they are either ob- 
jects of condemnation, or Juſtification. The 
former muſt be denied, and therefore the latter 
evidently follows; except, as God beholds the 
elect in Chriſt, they are neither objects of 
condemnation, nor Juſtification ; which is an 
abſurdity that none will admit. 

3. The ele& were bleſt with all ſpiritual 
bleſſings in Chriſt before the foundation of the 
world; and therefore with Juſtification, for 
that is a ſpiritual bleſſing. © This grace by 
which we are juſtified, was given us in Chriſt 
from eternity, becauſe from eternity God loved 
us in Chriſt, and made us accepted in him *.” 

4. When Chriſt, as a ſurety, engaged for 
the elect, they were juſtified, “ At the ſame 
time in which Chriſt became a ſurety for us, 
and our {ins were imputed to him, we were 
abſolved from guilt, and reputed juſt ; that is, 
actively juſtified“:“ Which was from everlaſt- 

© On Fpb. i. Part 1. p. 72. 

T Gratia igitur haec qua juſtificamur coram Deo, data fuit ab 
aeterno, quia ab aeterno amavit nos in Chriſto, & in eo nos ſibi 
gratos fecit. Zanchy de natura Dei, lib. 4. c. 2. p. 355. 

Quo tempore Chriſtus factus eſt vas pro nobis, & peccata 
noſtra ipſi imputata ſunt, eo nos ſumus abſoluti a reatu, & repu- 


rati juſti; hoc eſt, actiyè jullificati, Maccov. IIęc rey Nee, 
Armin. c. 10. p. 120. 
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ing, or before the foundation of the world. 


5, Godeternally decreed not to puniſh ſin in his 
people, but in his Son, His decree to puniſh 
ſin in his Son, includes his will to impute it to 
him; and his purpoſe not to puniſh it in his 
elec, takes in his will not to impute it to them, 
and muſt be their Juſtification from all fin in 
his ſight. 

6. < Chriſt's atonement and bearing fin was 
in the eye of God from eternity, as if already 
done : Hence the patriarchs were actually and 


perſonally juſtified by it“, as Dr. Chauncy 


well 2 es. Therefore Why may it not be 
concluded that the elect were juſtified from 
everlaſting, ſince God had the atonement of 
Chriſt then in his eye? I ſhould be glad to 
ſee theſe arguments thoroughly examined, and 
ſolidly refuted, if they do not ſufficiently prove 
what they are brought for. 


Thirdly, I ſhall now go on to anſwer thoſe 
We Which are advanced againſt eternal 


Juſtification. 
Here I ſhall, 1/f, attend to thoſe raiſed by 


Mr. B. and, 24l /y, to various objections made 


by ſome other perſons. 
I am, 1½, to begin with thoſe objections 


which Mr. B. has "advanced againſt eternal 

Juſtification, Now he objects thus: 3 
Object. 1. Faith muſt be more than a mani- 

ſe ſtation of our Juſtification, becauſe the ſaints are 


* Neonomianiſm Unmasked, Part 2. p. 53s PF. 156.4 


ſaid 
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ſaid in ſcripture to have acceſs, by faith, into 
the grace wherein they ſtand ;” © being ju- 
ſtified by faith, we have peace with God, 
through our Lord Jeſus Chriſt ; by whom alſo 
we have acceſs, by faith, into this grace wherein 
we ſtand *:” That is, we ſtand actually par- 


doned, and actually juſtified before God, as 


well as actually reconciled with God. In the 
opinion of our author, this text is a ſufficient 
proof that the ſaints, by faith, enter into a 
juſtified ſtate, and conſequently cannot be ju- 
ſtitied before they believe. In order to ſhew 
that he miſtakes the ſenſe of the text, I would 
obſerye theſe things. 

If by faith we are actually brought into, or 
fixed in a juſtified ſtate, it will follow that this 
grace has a cauſal influence on our Juſtifica= 
tion; which it is evident it has not, becauſe Ju- 
ſtification is no other than the imputation 
of Chriſt's rightcouſneſs to us, which is an act 
proper to God. If our actual Juſtification is 
by faith, it is either by the habit, or the a& of 
faith: Now, as I apprehend, there is no ground 
to aſſert that Juſtification is by the habit of 
faith, becauſe no action can be aſcribed to faith 
as a habit; and ſhould any aſſert that it is by 
the act of faith, I would enquire of them, whe- 
ther Juſtification is only by the firſt act of faith, 
and not alſo by renewed acts e If it is only 
by the firit act of faith, it then evidently fol- 
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lows, that faith has not the ſame concern or 
uſe in our Juſtification, in its renewed acts, as 
in the firſt act of it. Beſides, if our actual Ju- 
ſtification depends upon, or is by repeated acts 


of faith; this, as a neceſſary conſequence, will 


ariſe from thence, That when faith is not in 
exerciſe, believers are not juſtified ; becauſe, 
according to this, faith gives actual being to 
Juſtification. Wherefore, I cannot but con- 
clude, that if Juſtification be the benefit de- 
ſigned by that grace, into which thc ſaints are 
faid to have acceſs by faith, thereby is not in- 
tended, that Juſtification, as to its actual being, 
commences when they believe, but only that 
at that time they have the comfortable 
apprehenſion of it. But I am perſuaded, that 
upon a due conſideration of that ſtrict con- 
nection which theſe words have with the firſt 
verſe, we ſhall ſee reaſon to conclude, that 
ſome other privilege, and not Juſtification, is 
intended by that grace, into which the ſaints 
are ſaid to have acceſs by faith: For it is to be 
obſerved that the Apoſtle, in the firſt verſe, 
aſſerts that we are juſtified by faith; © being 
juſtified by faith, we have peace with God, 
through our Lord Jeſus Chriſt.” Now, if we 
ſuppoſe that he intends the fame thing in the 


ſecond verſe, we ſhall make him guilty of a 


groſs tautology, and ſhall then be obliged to 
take the words in this view; “ being juſtified 
by faith, we have peace with God, through 
our Lord Jeſus Chriſt; by whom alfo we 


2 have 
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have acceſs, by faith, into the grace of Juſti- 
fication ;” or thus, 0 being jaffified by faith, 

by faith alſo we are juſtified.” But J imagine 

that none will allow that the Apoſtle could 
poſſibly be guilty of ſuch a needleſs repetition; 

and, if not, it muſt be granted that ſome other 
privilege, and not Juſtification, is to be un- 
derſtood by that grace, into which the ſaints 
are ſaid to have acceſs 'by faith, * Now our 
acceſs to the throne of grace is uſually in- 
tended, when the @reek "word for acceſs is 
made uſe of in other places. And I can fee 
no reaſon why that may not be allowed to be 
the ſenſe of it in this. The deſign of the Apo- 
ſtle in the words, ſeems to me to be this; 
That through Chriſt we have freedom of ac- 
ceſs unto the throne of grace: The prepoſition 
eis may as well be rendered unto, as into: 


Whercat we ſtand ; for 2» may be tranſlated at, 
as it ſometimes is: As for inſtance; & F 


2 78 Se gr Ts Os, © at the right hand of the 
throne of God *.” So that the words ſtrongly 
imply, that our acceſs to the throne of grace, 
is a ſtanding privilege or benefit, of which we 


3 TY&TRY@Y 1, in Epb. ii. 18. & iii. 12. is intended our 
admiſſion into God's preſence, or freedom of acceſs to the throne 
of grace, through Chrilt, For, as we are ſinners, we cannot 

jramediate!y draw nigh to God in our own perſons, but mult as 
it were be led, or introduced into his prefence | by Chriſt. See 
alſo 1 Pet. iii. 18. i nuds oe:oay4yn Tw Ow, that he 
might bring us to God: That is, that he might introduce us into 
bis preſence, as the word properly ſignifies. 


Y Heb, xii, 2. 


ſhall 
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ſnall never be deprived, becauſe our liberty of 
acceſs to God depends upon, or is ſecured by 
the infinite merit of Chriſt's blood and righ- 
teouſneſs, which will eternally remain the 
ſame. From the whole, it is evident, that this 
text affords nothing for the proof of what is 
collected from it by Mr. B. that the elect of 
God are not actually juſtified before they be- 
lieve, or that their actual Juſtification is by 
faith. 

Oljedt. 2. Was faith only a manifeſtation, 
z.e. of our Juſtification, why is it compared 
to a hand, as well as to an eye © 

I anſwer : Faith, as an eye, views that it is 
neceſſary we be furniſhed with a righteouſneſs 
which is perfect, and that we have no ſich 
righteouſneſs of our own. It alſo beholds the 
perfection and glory of the righteouſneſs of 
Chriſt; and, as a hand, it lays hald on and 
receives that righteouſneſs for our Juſtification 
in the ſight of God. But our act of receiving 
this righteouſneſs, is not the imputation of it 
to us, which is the ratio formalis of our Ju- 
ſtification, and is God's act alone; our recei- 
ving act can have no concern therein. Beſides, 
we receive Chriſt's righteouſneſs as juſtifying, 
and conſequently are juſtified before our re- 
ception of it. Further, if the act of receiving 
Chriſt's righteouſneſs is our actual Juſtification, 
we juſtify our ſelves; whereas Juſtification is 


F. 159, 160, 
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an act of God's grace towards us in Chriſt, as 
has been before obſerved. Moreover, if actual * + 
Juſtification is by our receiving Chriſt's righ=  * 
teouſneſs, it is repeated as often as we act faith _ 
on the juſtifying righteouſneſs of Chriſt, x!“ 
cept this grace, after the firſt act of it, ceaſes 
to have the ſame concern in Juſtification as it 
has in its firſt act; which, if any take the li- 
berty to aſſert, I hope they will make it fully 
appear. To conclude; when it is ſaid that 
7 by faith is the comfortable know- 
edge of it, therein is included the act of re- 
nouncing our own righteouſneſs, and applying 
to Chriſt's, as that which alone can juſtify 
us before God. But what proof this affords, 
that Juſtihcation by faith is to be underſtood 
in a proper ſenſe, and cannot precede it, I am 
at a loſs to underſtand. 

Object. 3. © Faith, in the buſineſs of Juſtifica- 
tion, muſt be more than a manifeſtation ; be- 
cauſe, was it no other, other graces would 
ſhare with faith, in its uſe and 1 as it re- 
ſpects our Juſtification, for they all ſpeak by 
way of manifeſtation, and evidence our bein 
loved, and choſe in Chriſt from everlaſting *,” . 
In this objection there are ſeveral grand | 
miſtakes: There is ſomething in it which is per- 
fectly irreconcileable to what our author has _ 
before aſſerted. Here he tells us, that faith, | 
and other graces, are a manifeſtation of God's 
everlaſting love, and his choice of us in Chriſt ; 
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c which are immanent acts, or 1 know not what 
acts of God mult be looked upon to be ſuch: 


Nay, he himſelf allows thay are, in theſe 
words ; © All the purpoſes of God, as they are 
in him, are immanent a&s*,” Therefore God's 
1-1 9m or wili to love his people from ever- 
aſting, and his eternal election of them in 
Chriſt, muſt needs be ſuch acts. He elſewhere 
aſſerts, that it is impoſſible the immanent acts 
of God ſhould be known by any creature : 
For, concerning them, he delivers himſelf in 
this manner; As he muſt be a man, and 
not an inferior being, who knows what the 
immanent acts in man are, or how things lie 
in his mind and will; and he mult be an angel, 
who knows what the immanent acts of an 
angel are; ſo he muſt be God, who knows 
what the immanent acts of God are, or how 
things lic in the divine mind and will. Thus 


God himſelf ſpeaks of them; © My thoughts 


are not your nah, neither are my ways 
your ways, faith the Lord: For as the hea- 
vens are higher than the earth, ſo are my ways 
than your ways, and my thoughts than your 
thoughts. Des 

It muſt be allowed, that it is a moſt pal- 
pable contradiction to aſſert, that the imma- 
nent acts of God cannot be known, and yet 
that faith, with other graces, is a manifeſta- 
tion of thoſe acts Again, let us conſider what 
Mr. B. has ſaid about the impoſſibility of knowing 


4 Bs FP. 95, 96. 


the 
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the immanent acts of God. Now, that no 
creature below man can underſtand his imma- 
nent acts, muſt readily be granted; becauſe no 
creature inferior to man, is endued with reaſon: 

But that no creature, unleſs an angel, can know 

the immanent acts of angels, is a miſtake. 
Their acts are rational acts, and may be un- 
derſtood by a principle of reaſon, with which 

the mind of man is furniſhed ; not but the im- 
manent acts of angels muſt be diſcovered to 
man, in order to his knowledge of them ; and 

ſo likewiſe the immanent acts of men muſt be 
declared, before they can be known by others. 
The ſame alſo is to be obſerved concerning the 
immanent acts of God; they, in ſome meaſure, a 


are to be underſtood by rational or intelligent 
creatures, as our author himſelf is obliged to 
allow in another place, though he is ſo un- 
happy as to contradict himſelf here. It is cer- 
tain, that God's immanent acts could never 
have been underſtood by us, if God himſelf had 
not revealed them: But have we not, in the 
Bible, a clear diſcovery of his immanent acts, 
which relate to the ſalvation of his elect; and 
are they not revealed, in order to be known | 
by them for their peace and comfort? Fur- 
ther: Are not God's purpoſes to ſave the elect, 
and the contrivance of proper ways or methods 
to effect ſuch a gracious deſign, his immanent 
ats? And are not they declared to us in the 
holy ſcriptures? And alſo are they not, in 
ſome degree, known by us, as we are illumi- 

| | nated 
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hated by his grace? Beſides, if it is impoſſi- 
ble for us to conceive of God's immanent acts, 
we muſt remain eternally ignorant of them, for 
we ſhall not be deified in heaven. 
Add to this, If it is abſolutely impoſſible for 
us to know the order of things in the divine 
mind, we ſhall not, to eternity, be able to re- 
ſolve this queſtion, Whether God, in his decree 
of election, foreſaw that we would believe, prior 
to, and independent on his purpoſe, that we 
ſhould believe, and be holy? And therefore all 
diſputes with the Remonſtrants about it muſt 
needs ceaſe, and be acknowledged vain and 
impertinent. Whence it appears, that this 
obſervation favours eternal election no more 
than eternal Juſtification, I alſo add, that 
how much ſoever it may be thought, upon a 
. curſory view of this text, (© My ways are not 
as your ways,” Oc.) that it affords ſufficient 
evidence to ſupport what it is brought in favour 
of; I doubt not, but upon a cloſe enquiry 
into it, the judicious reader will eaſily ſee that 
the true meaning of the words is this: That 
God's mercy, which is diſplayed in the re- 
miſſion of our ſins (and is ſpoken of in the verſe 
before) is not to be limited by our narrow 
conceptions, but that it infinitely exceeds thoſe 
notions which we are too ready to enteftain 
concerning it. To this plirpoſe are thoſe 
words of Calvin upon the text: © I am not 
a mortal man, that I ſhould act towards 

D you 


26 AD RTFENCE of the 


you as one ſevere and implacable .“ If our 


author intends that God's immanent acts can- 


not be comprehended, I believe none will 
oppoſe him in that. But there is a wide diffe- 
rence between conception and comprehenſion ; 
we are capable of conceiving, or forming ideas 
of God's love, but ſhall never be able to com- 
prehend it. I obſerve, that faith is not a mani- 
feſtation of God's love to us, and choice of us 
in Chriſt from everlaſting. This grace cannot 
pry and ſearch into God's heart, and acquaint 
us with his ſecrets, any farther than they lie 
open to our view in divine revelation; our 
knowledge of them ariſes wholly from the diſ- 
covery God himſelf makes about them. The 
manifeſtation of theſe things, is either external 
or internal. 'The external manifeſtation of 
God's favour to his ele, and his eternal de- 
liens of grace concerning them, is in the Go- 
ſpel: “ That is the myſtery, which from the 
beginning of the world hath been hid in God, 
who created all things by Jeſus Chriſt “.“ 
Herein are made known God's eternal love to 
his choſen, and the ſecret actings of his good- 
ieſs to them before the world was, his cove- 
nant-tranſactions with Chriſt their Head, to 
ſecure their eternal "ſalvation and happineſs. 
For what is the goſpel but a manifeſta- 


E Iſa. lvii. 8, 9, Non ſum homo mortalis, ut me durum & im- 

placabilem vovis pracbeam. Vid. Calv. in loc. 
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tion of the contrivance of our redemption, and 
the actual accompliſhment of it by Chriſt ? 
Upon this account it is called the © wiſdom of 
God in a myſtery, even the hidden wiſdom 
which God ordained before the world to our 
glory.“ There is alſo an internal manifeſta- 
tion of theſe things to our ſouls, of which the 
Spirit of God is the author: * For he ſearches 
all things, yea, even the deep things of God 
and reveals them to us, or cnables us ſpiritually 
to underſtand them; as is evident from thoſe 
words of the Apoſtle: “ Eye hath not ſeen, 
nor car heard, neither have entred into the 


heart of man, the things which God hath pre- 


pared for them that love him; but God 
hath revealed them to us by his Spirit *.“ It 
is therefore very obvious, that faith is 
not the manifeſtation of theſe things, neither 
externally, nor internally. It may be farther 
obſerved, that other graces, as well as faith, 
are manifeſt proofs of our intereſt in God's 
eternal love, and of our being the objects of his 
eternal choice in Chriſt ; becauſe they are 
effects which flow from thence, But tho' they 
are an evidence of theſe things, as effects are 
clear proofs of the exiſtence of the cauſe by 
which they are produced, that ought not to 
be confounded with the manifeſtation of God's 
everlaſting love to our ſouls, and of our eternal 


election in Chriſt : For then we muſt be ſuppo- 


; 1 Cor, 11, 9. * Ver. 9, 10, 
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ſed to have a conſtant ſenſe of God's love to us, 
and choice of us, becauſe our graces, at one 
time as well as another, are evidences of theſe 
things. Beſides, the revelation of God's love 
to us, is only received by faith. For neither 
love, nor fear, nor repentance, can embrace 
the witneſs of God's Spirit; that is peculiar to 
the grace of faith, “ which alone is the ſub- 
ſtance of things hoped for, and the evidence of 
things not ſeen ':" That is, it is by faith only 
that we view inviſible things. 'Therefore this 
grace has its peculiar uſe diſtinct from all others, 
in the ſenſe or apprehenſion of our Juſtification, 
and, conſequently, this objection vaniſhes. 
Object. 4. © If faith, in the buſineſs of Juſti- 
fication, is no more than a manifeſtation, one 
believer may be more juſtified than another, 
as his manifeſtation thereof may be clearer aud 
fuller v.“ Rn 
1 anſwer, that Juſtification is God's act, not 
ours. He only juſtifies the ungodly by impu- 
ting Chriſt's righteouſneſs to them. Therefore 
Juſtification by faith is not to be underſtood 
properly, 1. e. the being of Juſtification is not 
deſigned; for that has no dependance on faith, 
but the knowledge of this benefit is intended, 
when it is ſaid we are juſtified by faith. Nor is 
it any abſurdity to affirm, that one believer has 
a fuller diſcovery of his Juſtification by Chriſt 
than another; and that the ſaints, at one time, 
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may have a ſtronger aſſurance of their Juſtifca- 
tion, than at ſome others. Farther, Mr. B. 
ſuggeſts, under this head, that the doctrine of 
eternal Juſtification ſmells rank of the Ar- 
minians. Every one knows they are no friends 
to it, any more than ſome others, And I 
am well aſſured, if thoſe who embrace it, 
could once diſcover what connection there 
is between that doctrine and Arminian prin- 
ciples, they would, with the greateſt free- 
dom, part with it : For, 1n their opinion, that 
ſcheme is wholly contrary to ſcripture. To 
conclude: If Juſtification is by faith, in a pro- 
per ſenſe, or if it has a dependance on faith as 
to its actual being, and faith has always the 
ſame uſe in Juſtification, I may take leave to 
return our author's words upon himſelf: That 
a believer in the dark would be no more juſti- 
fied, than whilſt he was ſhut up in unbelief.“ 
All which is unſcriptural, and ſmells rank of 
the Arminians, who hold a falling from 
grace, This abſurdity is a natural conſe- 
quence, which ariſes from the opinion of actual 
Juſtification by faith ; becauſe, when that is 
not in being, upon which any thing depends, 
that which has its dependance on it cannot 
then exiſt ; but faith, on which actual Juſtifica- 
tion depends (according to this author) is not 
always in the act, though it is in the habit. 
The conſequence is caſy to be underſtood, 
Object. J. To talk of God's actually im- 
puting a thing of that worth, as is Chriſt's 
Ush- 
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righteouſneſs, to nothing, or to that which as 


yet has no actual being ; that he ſhould actually 
i mpute Chriſt's righteouſneſs to a non ens, or 
to one who as yet is not, is to talk, not only 
unſcripturally, but unintelligibly *.” 

To this objection I anſwer : 'The immanent 
and tranſient acts of God are to be diſtinguiſh- 
ed; the latter produce a real change in their 
ſubjects, and neceſlarily require their exiſtence; 
but God's immanent acts are not productive 
of any phyſical change in their objects, and 
conſequently it is not neceſſary that they ſhould 
exiſt, when thoſe acts take place, Juſtifica- 
tion is not a tranſient, but immanent act: It is 
the imputation of Chriſt's righteouſneſs to us, 
which is an act in God's mind, and effects no 


real change in us; therefore our exiſtence is 


not neceſſary to our Juſtification before God. 
Let it be farther obſerved, that if the imputa- 
tion of righteouſneſs requires our actual exi- 
ſtence, the im putation of ſin doth alſo. There 
is the ſame reaſon for aſſerting the one, as 
the other. That ſin was imputed to us be- 
fore we had an a ctual being, is evident; for ſin 
was imputed to us when we were made ſinners, 
which we were immediately upon, or by the 
fall of Adam, as we may juſtly collect from 
thoſe words of the Apoſtle: * For by one 
man's diſobedience many were made ſinners *:” 
That is, all the poſterity of Adam were by 


8 P. 164. 5 Rom. v. 19. 
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God reputed ſinners, becauſe they ſinned in 
him as their public head. This clearly proves 


the imputation of {in to us long before our 
actual exiſtence. Again: That fin was im 


tem to the ele& (as conſidered in themſelves) 


rom everlaſting, is fully demonſtrated by the 
covenant of grace, which God and Chriſt en- 
tred into in eternity, to fave them from the 
diſmal conſequences of their ſins. Sin muſt be 
firſt imputed, before any penal evil can be 
inflicted on us. 'The corruption of our nature 
follows the imputation of ſin: That is the cauſe 
why we arc ſhapen in iniquity, and conceived 
in fin, Therefore we ſtand charged with fin 
in God's ſight, before our conception in the 


- womb. For, as Maccovius well obſerves: 


“ 'This fin, 2.e. original fin, ariſes from {ſia 
impured, as the deſert of it; or, as ſome love to 
ſpeak, the demerit. For God, on account of 
this imputation, moſt juſtly punitheth all who are 
propagated from Adam in a natural way“. And 
elſewhcre he anſwers this queſtion, When, or at 
what time, is ſin imputed, after this manner: 
1. To impute, ſays he, is a moral act; 
that is to ſay, that this or that thing is ac- 
counted as done by one for another, as tho' 
the other had done it.“ He adds, 2. That 
this act may be, where the object, or rather 
the ſubject, to which ſomething may be 


P Peccatum hoc oritur ex peccato imputato, tanquam merito; 
five, ut alii loqui amant, demerito. Nam Deus, propter imputatum 
hoc, plectit, tanquam juſliflima poens, oinnes ex Adamo natura- 
liter propagatos, Loc. Com. p. 46 3. 8 0 

Im- 
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imputed does not exiſt; and that it may have 
reſpect to this future ſubje& ; or, that ſin may be 
imputed to any one, who doth not as yet exiſt, 
but whoſe future being is certain. Thus, for 
inſtance : Our ſins were imputed to Chriſt the 
Saviour, as man, and' were imputed to him 
as ſoon as he was promiſed as a Media- 
tor; hence it was that believers, who lived 
before Chriſt was incarnate, were delivered 
from eternal death. Theſe things being thus, 
we now anſwer to the queſtion, That fin was 
imputed to all who were to be propagated from 
Adam, as ſoon as Auam ſinned. For as to what 
Scharpius ſuppoſes, that ſin is imputed when 
man firſt exiſts, or begins to be, that is refu- 
ted from hence; thatthe matter of which man is 
to be born, is already polluted with inherent ſin, 
Hence the Holy Spirit is ſaid to have ſanctified 
the maſs of which Chriſt was to be born; 
which is taken from Luke i. 35. So then fin 


inherent is later than fin imputed.” And, in his 


4 Imputare, eſſe actum inoralem; id eſt, cenſeri pro eo ab aliquo 
ac ſi feciſſet, hoc vel illud. 2. Actum iſtum fiert poſſe, nondum 
exiſtente objecto, vel potius ſubjecto, cuĩ quid imputari poſſit, & 
habere rationem ad hoc ſubjectum futurum; ſive, poſſe peccatum 
alicui nondum exiſtenti imputari, ſed certo futuro. Ita verbi 
gratia: Chriſto Servatori imputata peccata noſtra, qua homini, 
& imputata ſimul ac promillus in mediatorem ; quare ex eo liberi 
erant à morte aeterna, qui ante natum Chriſtum vivebant fideles, 
His ita ſe habentibus, jam reſpondemus ad quaeſtionem, imputata 
peccata omnibus, qui ex Adamo propagandi erant, ſimul ac Adam 

vit. Nam, quod Scharpius putat imputari, cum homo iacipiet 

eſſe homo, illud refellitur ex eo, quod materia ex qua homo naſci 
debet, jam peccato inhaerenti fit inquinata: H inc dicitur Spiritus 
Sanct. ſanctificaſſe maſſam ex qua Chriſtus naſciturus erat, quod 
deducitur ex Luc. i. 35. jam autem peccatum inhaerens poſterius 
eſt imputato. Anti -· Socin. c. 6, p. 76, 1 
I book 
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book of metaphyſicks, he makes uſe of this 
as an argument for Juſtification preceding rege- 
neration. He asks this queſtion, Whether or 
not Juſtification goes before regeneration ? And 
anſwers: © Thus it is ; for as ſin inherent ſup- 
poſes that ſin is imputed, fo alſo inherent righ- 
teouſneſs preſuppoſes righteouſneſs is imputed ".” 
Now as {in may be, and actually is; imputed to 
us, before we exiſt; ſo righteouſneſs may be, 
and actually is, imputed to us, prior to our 
exiſtence. 

Object. 6. All the purpoſes of God; as 
they are in him, are immanent acts; his whole 
counſel is ſo, as it takes in his works of nature; 
grace, and glory. Now if this, without the 
intervention of his power, gives actual being to 
any- thing; to our Juſtification, for inſtance, it 
ſhould, by a parity of reaſon, give actual being 
to every thing, to this world; and to all that 
is therein; to the church militant, and to the 
church triumphant ©” I anſwer : 

All tranſient acts of God are put forth in time; 
and they give being to ſomething which did not 
exiſt before, and therefore cannot be eternal; 
Creation is ſuch an act; it is an act, without 
God; not in him: 'Therein his infinite power is 
exerted; for the production of that which had 


” Utrumne Juſtificatio noſtri activa noſtri praecedat regene- 
tationem? Reſp. Ita eſt: Quemadmodum enim imputatum 
peccatum inhaerens eſt, ita & inhaerens juſtitia praeſupponit 
llc. imputatam. Maccov. Metaphy, 118, 
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no exiſtence, till ſuch a creating act takes place. 
His decree to create, and creation it ſelf, are 
different acts; the former is an immanent, the 
latter a tranſient act; the one is eternal, the 
other is in time. But Juſtification is an imma- 
nent act, not without, but in God; and is not 
expreſſive of any real or phyſical change in its 
objects: It therefore muſt be eternal. Again, 
it is altogether impertinent and inconcluſive to 
argue thus: If God's decree gives actual being 
to any thing, to our Juſtification, for inſtance, 
by a parity of reaſon, it ſhould give being to 
every thing, Gc. For God's bare decree gives 
not actual being to any thing out of himſelf ; 
but his will, purpoſe, or decree, as it reſpects 
an act in his own mind, is no other than the 
act it ſelf: As for inſtance, his will or immu- 
table purpoſe to love his elect, is his actual 


love to them, and his will to elect, is election; 


or it gives actual being to the thing it ſelf, 
which has no exiſtence but in his infinite mind. 
So his will or purpoſe not to impute ſin, and 
to impute righteouſneſs, is his real non- impu- 
tation of the one, and actual imputation of the 


other; and is the complete Juſtification of the 


elect, which has no bęing but in God's breaſt. 
I add, it ought to be proved that Juſtification 
is a tranſient act, by which actual being is 
given to ſomething out of God himſelf; or that 
it is effective of ſome real and phyſical change 
in its objects, as it needs muſt be, if there is an 
intervention of God's power between his decree 


ko 
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to juſtify, and Juſtification it ſelf. If this is 
not done, as I am of opinion it can't be, it will 
evidently appear that it is far from ſolid rea- 
ſoning to infer, that as God's mere decree to 
create, gives not actual being to any thing ; 
ſo his will and purpoſe to juſtify, doth not 
give being to Juſtification. 

Oedt. 7. Paul was a choſen veſſel before 
he — but where is he ſaid to have been 
pardoned, or juſtified, or reconciled, or a- 
dopted, whilſt lying out from, and perſecuting 
of the Lord Jeſus Chriſt * c" 

Why ſhould it be enquired whether theſe 
things were ſpoken concerning Paul, before he 
believed ? If they are declared of God's elect in 
general, that is ſuſhcient to ſupport the doctrine of 
their actual Juſtification, reconciliation, and a- 
doption before faith. It would no way affect the 
argument, if we no where read any of theſe 
bleſſings about Paul in particular, whilſt he 
was a perſecutor of Chriſt, But, becauſe 
Paul was juſtified, reconciled, and adopted, 
even when in a ſtate of unbelief, . he 
was converted in God's appointed time. If 
Chriſt's righteouſneſs had not been imputed to 
him when he was dead in ſin, he would never 
have received ſpiritual life from Chriſt; for 
regeneration is the effect of Juſtification, or 
follows upon it, Agrecably to which this gen- 
tleman himſelf aſſerts, That Chriſt firlt is 
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made righteouſneſs, and ſo ſanRification ;" h 
and adds, that © this order ought not to be 8 
inverted ',” Had he always delivered himſelf d 
conſiſtent with what is here ſaid, he would © . 
have prevented this publication, Again: 
Paul was actually reconciled, or God was fo _ © 
to him, when a perſecutor ; © for peace was 
made, for Paul, as well as other elect perſons, 
* by the blood of Chriſt's croſs *.“ If God 
was not really reconciled to his ele& before they 
believe, and he was full of anger and wrath 
againſt them, they never would believe: For g 
wrath in God, is his purpoſe to inflict the de- 
ſert of {in on guilty ſinners ; which cannot con- 
{iſt with deſigns of love and favour to them. 
Therefore thoſe who are the objects of God's 
wrath, in this ſenſe, never will believe. The 
death of Chriſt did not render God reconcilea- 
ble to ſinners, as ſome ſay, but actually re- 
conciled. And it may be obſerved, that it is 
{aid of Paul, that he was reconciled, whilſt 
an enemy; that is, a perſecutor of Chriſt ; 
For he ſpeaks it of himſelf, in theſe words ; 
„If when we were enemies, we were recon- 
giled to God by the death of his Son, much 
more being reconciled, we ſhall be ſaved by 
his life *,” Moreover, he was in a ſtate of 
adoption, when he perſecuted Chriſt in his 
members: For, becauſe he was a child of God, 
66 the Spirit of God's Son was ſent into his 


J P. 92. bi: Col, i. 20. 3 Rom. v. 10. 
heart," 
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heart ; by whoſe influences he was enabled 
e to cry, Abba Father.“ Regeneration 
doth not make us ſons; but, becauſe we are 
ſons, we are regenerated. That the elect 
© are by nature children of wrath, even as 
others*,” is certain; and that they are the 
children of God by grace, is equally ſo. And 


both theſe may be ſaid of them at one and the 


fame time, but in different reſpects. As the 


deſcendants of Adam, they are children of 
wrath ; that is, they are under a ſentence of 
condemnation by the law : As in, and mem- 
bers of Chriſt, they are the children of God, 
and free from condemnation in his fight ; yea, 
they are the objects of his ſpecial love and 
delight, and. were ſo from everlaſting ; which 
is the reaſon why they are regenerated in 
God's due time, when their adoption becomes 
en and viſible. Junius hath this note on 
Gal. iv. 5. Adoptio filiorum aeterna, ſed ſuo 
tempore exhibetur; that is, the adoption of 
ſons is eternal, but is manifeſted in time. 
Object. 8. A ſinner's Juſtification may, 
and ſhould be conſidered as the birth of time, 
and ſo perſonal and actual, in the joyful and 
bleſſed application thereof. I anſwer : 
Juſtification, as it is an act in God, or as it is 
taken for his non- imputation of ſin, and impu- 
tation of righteouſneſs, ought not to be conſi- 
dered as the birth of time, but is eternal, 


Gal. iv. 6. 2 Eph. ii. 2. a P. 166, 


becauſe 
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becauſe all his immanent acts are ſo. Again: 
Is actual Juſtification the ſame with perſonal, 
and cannot perſons be juſtified before they 
exiſt 2 then they cannot be perſonally elected, 
before their actual exiſtence, If there is a 
perſonal election from eternity, there alſo may 
be a perſonal Juſtification from cternity, be- 
cauſe the latter requires our exiſtence no more 
than the former. 

Thoſe who object againſt eternal Juſtifica- 
tion, That the exiſtence of the perſons juſti- 
fied is neceſſary to Juſtification, would do 
well to conſider, that the Remonſtrants, in 
the ſame manner, object againſt eternal election. 
For, ſay they, © It cannot be, that any one 
ſhould be actually elected, who doth not as 
yet actually exiſt, for as much as no qualities 
belong to a non ens. Let our opponents ſee 
ho they can remove this difficulty, which is 
raiſed againſt eternal election; and cloſely exa- 
mine if that anſwer, which removes it, as le- 
velled againſt a perſonal ele&ion from ever- 
laſting, doth not alſo fully take off its force 
againſt the perſonal Juſtification of the elect 
before time. I am perſuaded they will: For 
as election is an act in God, and is not effe- 
ctive of any real change in us; ſo is Juſtifica- 
tion, and works no phyſical change in us, as 
has been before obſerved, If by actual Juſti- 


» Nam fieri non poteſt, ut actu electus fir, qui actu nondum 
exiſtit, quandoquidem non entis nullae qualitates. Vorſt. Amic, 
Col. cum Piſcat. 9 112. p. 231. 
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fication, or the application of that benefit, is 


intended the diſcovery of it to God's elect, for 
their conſolation and joy, it certainly follows 
faith; and is that Juſtification by faith which 
the ſcripture ſpeaks of, when faith is taken in 
a a proper ſenſe, but is no evidence that Juſtifi- 


* 


cation it ſelf is not eternal. 


Object. 9. The diſtinction of virtual and 


actual, has its uſe and place in ſcripture, as 
well as in nature. In nature the caſe is plain; 
© for the earth virtually contains all the fruit 
that will be brought forth and ripened, not 
only the next ſummer, but an hundred years 


hence ; whence it follows not that trees are 
now full of ripe fruit. The ſea alſo virtually 
contains all fountains and rivers that can poſſi- 
bly flow from it, as eternity contains all poſſi- 
ble time. And no leſs plain is the caſe as to 
ſcripture, where Chriſt is ſaid to be a lamb 
ſlain from the foundation of the world: 
Which cannot be underſtood of Chriſt's being 
actually crucified, before he was born; but 
the ſlaying there muſt be virtual, not actual.“ 
This diſtinction of virtual and actual I cannot 
well underſtand, eſpecially as it is uſed in the 
affair of Juſtification. Virtual ſeems to me to 
ſignify ſomething which has eſſe in potentia, 
being in power, or that which is poſſible to be 
effected; and may be conſidered as uncertain, 
with reſpec to actual being. Thus all poſſible 


© P, 166, 167, 
things 
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things may be ſaid to be virtually in the divine 
mind, or to lie before God as things which 
may be produced by his infinite power, though 
never brought into real being: For ens is 
divided into ens in power and act.“ Where- 
fore I conceive it may be as well to make uſe 
of the word potential as virtual, when the 
actual being of any thing, which may be, is 
not deſigned, but only its being in power, 
I will not pretend to ſay what farther may be 
deſigned by virtual (than potential imports) 
when it is made uſe of in the buſineſs of Juſti- 
fication, But I am not able to underſtand that 
the term it ſelf ſignifies any thing more, 
Again : It appears very ſtrange to me that 
any thing, which has no being but in God 
himſelf, (as Juſtification has not) ſhould be 
{aid to have only a virtual being till time, and 
that its actual being commences in time; be- 
cauſe, whatever is in God, muſt needs be 
eternal, 'Therefore it is an improper way of 
reaſoning to infer, that becauſe trees are not 
now full of ripe fruit, that God doth not 
actually, but only virtually juſtify his people 
before faith. Juſtification, as it is an a& in 
God's mind, ought not to be conſidered as 
future, but as it always has been in himſelf; 
though not known to us till we belieye, 
I add, that virtual, as ſtanding oppoſed to 


4 An quod in potentia eſt habeat eſſentiam? Reſp. Ita eſt, 
hine ens dividitur in ens potentia & actu, 1bid. p. 18. 
actual, 
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actual, ſeems to be made uſe of by ſome in 
ſuch a way, as, in a great meaſure, deſtroys 
the true notion of a public head and repre- 
ſentative. Whatever is done by a public head, 
as ſo conſidered; is reckoned as done by thoſe 
whom he repreſents, or, what he acts, as 
ſuch, is looked upon as acted by them. This 
was the caſe with all mankind, who ſinned 
in Adam, their public head ; they were ac- 
counted really guilty of his tranſgreſſion, tho 
not in actual being, which is the cauſe why 
they are conceived in fin. And the ele& were 
as really juſtified in Chriſt their public head, 
when he was juſtified from all their ſins: 
As he, in God's account, was diſcharged 
from all guilt, ſo were they alſo: For he was 
not acquitted without reſpect had to them; 
as the perſons whom he repreſented. To 
talk of being virtually juſtified, in oppoſition 
to a real or actual diſcharge from ſin in God's 
account, is directly contrary to all juſt notions 
of Chriſt being the repreſentative of his people. 
To conclude : How Chriſt could be virtually 
ſlain, in the common acceptation of the word: 
which is taken to ſignify the being, action; or 
ſuffering of a perſon in another, I can by no 
means underſtand : I know of none who could 
repreſent Chriſt, and in whom he might be 
ſaid to do or ſuffer any thing. It muſt there- 
fore be underſtood as that which certainly 
ſhould be, according to the divine decree ; 
and that his ſufferings and ſatisfaction was 
Re then 
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then in the eye of God, as if he had already 
ſuffered, . atoned for our ſins, as was before 
obſerved. But becauſe Chriſt did not actually 
ſuffer from everlaſting, it follows not that the 
ele& were not juſtified from everlaſting ; be- 
cauſe the ſame is not to be concluded of God's 
immanent, as is of his tranſient acts. Juſtifi- 
cation is an immanent act, and is eternal; the 
puniſhing of Chriſt was a tranſient act, and 
could not be eternal, 
I ſhall now obſerve ſome things concerning 
the uſe of the word actual in Juſtification, as 
it is ſaid to be ſo upon believing, and not before. 
And if it is intended, when it is ſaid that the 
elect were not actually juſtified from everlaſt- 
ing, that God did not acquit them of their 
ſins in his mind, it is a miſtake, as appears by 
what has been already obſerved; or if it is 
deſigned that they are not declaratively diſ- 
charged from them before they believe, it is 
not true, for that they are by the goſpel in 
general, though that declaration cannot be 
received till faith is wrought in their ſouls. 
But if the meaning is, that they have no evi- 
dence of the remiſſion of their ſins, and the 
Juſtification of their perſons, till they believe, 
that is readily granted 7 But it is denied that 
this is Juſtitication it ſelf, for it is only the 
manifeſtation of Juſtification, 'This ſeems to 
be all which is intended by ſome, who ſay 
that the elect are actually juſtified when they 
believe. Dr. Twiſſe takes actual Juſtification 
= in 
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in no other ſenſe ; for, ſays he, © What is it 
that the remiſſion of fins, and our acceptation, 
ſignify, if not inward and immanent acts in 
God; acts of which kind do not ariſe in God 
anew ©?” A little after he ſpeaks of actual 
Juſtification, and expreſſes himſelf thus : 
* God erects his tribunal in our hearts; our 
own conſcience, according to the law of God, 
accuſes, terrifies, and wounds us: At length 
the mercy of God thus ſhewing it ſelf, the Spirit 
of God, by the yoice of the goſpel, raiſes, 
comforts, and refreſhes us, and pronounces 
that our ſins are forgiven us, for Chriſt's ſake.” 
'This is what he intends, when he afterwards 
ſays actual Juſtification is not, unleſs to ſuch 
as believe; which, in his ſenſe, 1s certainly 
true, for only believers have a ſentence of Ju- 
ſtification pronounced in their conſciences by 
the Spirit of God. 

Object. 10. © Actual poſſeſſion, be it of a 
crown, takes place, according to the conſti- 
tution of the kingdom, and the methods of 
government, which in all wiſe adminiſtrations 
are ſettled, and not left uncertain and preca- 
rious; Now is the order of civil governments 


Quiĩd quod remiſſio peccatorum, & acceptatio noſtri, non niſi 
actus internos & immanentes in Deo notant; cujus generis actio- 
nes non ſuboriuatur Deo de novo? Erexic enim Deus tribunal 
ſuum in cordibus noſtris; conſcientia propria, juxta legem Dei, nos 
reos peragit, conſternit, & excruciat ; Tandem aliquando fic ferente 
Dei miſericordia, Spiritus Dei, per vocem evangelii, erigit, ſola- 
tur, recreat, & peccata noſtra nobis, propter Chriſtum, dimiſſa elle 
pronungiat, Vindic. Gratiae, Lib. 2. Crim, 4. ( 4. P. 79. 
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great, and God's government of the world of 
nature yet greater ; and is there no ſuch thing 
as order in the goſpel *?” # 

I anſwer, that without doubt there is a beau- 
tiful order in the goſpel ; and that this gentle- 
man has offered nothing, which in the leaſt 
degree proves that eternal Juſtification breaks 
in upon that order. I hope it will not be ſaid 
that God's immanent acts do follow upon, or 
in order ſucceed, his tranſient acts, but on the 
contrary ; as for inſtance, creation follows 
God's decree to create: Juſtification is an im- 
manent a&, and doth not follow any tranſient, 
act; nor is there any tranſient act of God that 
is our Juſtification, or which is the execution 
of his decree to juſtify us, as creation is the 
execution of his purpoſe to create. Again, 
I can't apprehend what the actual poſſeſſion 
of Juſtification is, unleſs it be the ſenſe and 
knowledge of it, which certainly follows faith, 
for none of the ele& can know they are juſti- 
fied till they believe ; the conſequence of which 
may eaſily be gathered from what has been 
{aid before. : 
Object. 11. © How expreſly are we told in 
ſcripture, that in point of actual exiſtence, 
that is not firſt which is ſpiritual, but that 
which is natural, and afterwards that which 
is ſpiritual And, if fo, the ele& not only 
actually exiſt, , but are actually condemned by 
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the law of God, before they are actually juſti- 
fied ?. 

The anſwer is, that the inference drawn 
from the words is not juſt; for they intend 
that we firſt receive a depraved nature from 
the firſt Adam, and afterwards holineſs, or 
ſpiritual life, from Chriſt the ſecond Adam. 
Beſides, the exiſtence of the elect is no more 
neceſlary to their actual and perſonal Juſtifica- | 
tion, than it is to their actual and perſonal 
election. Rutherford, ſpeaking of election, 
hath theſe words: “ But this, 3. e. election, is 
an immanent and eternal act; for no act of 
God's will is in time, or tranſient; what God 
wills, he willed from eternity *.” He obſerves 
the very ſame concerning Juſtification, in theſe 
words: © Theſe acts of imputing, and not 
imputing, are immanent acts in God, and 
therefore eternal i,” . Farther, we grant that 
the elect are ſententially condemned by the 
law of God, but this is not inconſiſtent with 
their Juſtification in Chriſt, and freedom from 
condemnation in him: For, as the author juſt 
now quoted obſerves, © The elect always, yea, 
before they believe, are free from condemna- 
tion, for, and on the account of, the death 


8 P. 163. 

h 3 haec eſt actio immanens & aeterna; nulla enim Dei 
volitio eſt temporaria, aut tranſiens; quod Deus vult, ab aeterno 
voluit. Rhetorfortis Exercitat. Apolog. c. 2. p. 25. 

ii actus imputandi, & non imputandi, ſunt actus in Deo 
namanentes, adeoque aeterni- Ibidem, p. 4. | | 
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of Chriſt *.” To conclude: That which is 
called their actual Juſtification, is no more 
than the diſcovery of it, as was before ob- 
ſerved. | 

Object. 12.“ Though now we are glorified 
in Chriſt, we who believe, hope one day to 
be glorified together with Chriſt '.” 

'The deſign of our author, in theſe words, is to 
ſuggeſt, that as our glorification in Chriſt from 
everlaſting is not actual, ſo the Juſtification of 
the elect in him from everlaſting is not actual. 
In anſwer to which it may be ſaid, that glo- 
rification is a work of God upon us, and is 
expreſſive of a real change in us, and there- 
fore requires our actual exiſtence ; but Juſti- 
fication is not ſuch an act, therefore our actual 
exiſtence is not neceſſary to it. 

Objebt. 13. Chriſt's righteouſneſs is not 
upon BB, in the ſenſe of the goſpel, before 
faith ; for the goſpel is expreſs, that it is to, 
or upon us, in a way of believing ; and ſhould 
men or angels tell us the contrary, let us not 
regard them *. $ 

In order to remove this objection, I would ob- 
ſerve, that this author himſelf allows, that the 
imputation of Chriſt's righteouſneſs is our Juſti- 
fication, and that this is God's act; which he 
ſtrongly expreſſes in theſe words: © None, 
fave God the judge of all, could make Chriſt 


| * Semper enim electi, . etiam antequam credant, ſunt in, & 
propter Chriſti mortem, immunes à condemnatione, Ibid. p. 56. 
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to be ſin for us; and none, ſave God the judge 
of all, can make any of us the righteouſneſs of 
God in him.“ I apprehend him to mean, 
that as Chriſt was made ſin, by God's impu- 
ting our ſins to him, ſo we are made righteous, 
by God's imputing Chriſt's righteouſneſs to us : 
Which, if he does, he is not conſiſtent with 
himſelf; for then it follows, that Chriſt's righ- 
teouſneſs is to, or upon us, in a way of impu- 
tation, and not in a way of believing. There- 
fore, ſhould it be granted that only believers 
are the objects of Juſtification (which cannot 
be, becauſe God juſtifies the ungodly) yet it 
would not follow that Chriſt's righteouſneſs is 
upon them in a way of believing, or that it 
is by their faith imputed to them; for if ſo, 
they make themſelves the righteouſneſs of God 
in him; which our author juſtly denies, and 
grants, that Juſtification is God's act, and not 
theirs. Farther, I admire that a perſon of 
Mr. B's humility ſhould expreſs himſelf with 
ſo aſſuming an air as he does, in ſaying, ſhould 
men or angels tell us the contrary, let us not 
regard them. Had an anathema been pro- 
nounced againſt ſuch as aflett Juſtification be- 
fore faith, this ſentence would have had the 
ſame force and degree of reſentment in :it, as 
that of the Apoltle againſt the perverters of 
the goſpel: © It any man preach any other 
goſpel unto you than that ye have received, 


a Pp. 106, 107, 


let 
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let him be accurſed .“ However, it muſt be 
allowed, that his delivering himſelf in as po- 
ſitive a manner as if he had the infallible gui- 
1c of an inſpired writer, is going far enough 
in all reaſon, without pronouncing any dread- 
ful anathemas againſt thoſe who differ from 
him. What is the reaſon why thoſe muſt not 
be regarded; who affirm that the elect of God 
are juſtified before faith ? Is not Mr. B. as 
likely to be miſtaken as they are? I am in- 
deed tempted to think that he has not much 
regarded what has been offered for Juſtification 
before faith, for if he had, certainly his re- 
ſentments could never have carried him theſe 
lengths. 

Object. 14. © Gifts, how freely ſoever they 
may be deſigned for us; and given to us, they 
are not ours, before we receive them : 'Fhere 
muſt be the receiving, as well as the giving 
hand, before the poor are actually poſſeſſed of 
the rich man's gift o. 5 {ip 

I anſwer to this, it is a miſtake, that gifts are 
not ours before received ; for the donor's a& 
of giving makes them ours, and not our re- 
ceiving at; and we receive them as what 
we have a proper right to, becauſe given us 
by him whoſe they are to beſtow, . Therefore 
it is not the poor man's receiving a gift that 
makes it become his, but the act of the giver. 
Beſides, legal poſſeſſion depends upon a prior 
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right to the thing poſſeſſed, for otherwiſe our 
potletign of it cannot be juſt and lawful ; becauſe 
egal right is founded either upon purchaſe or 
free. gift, and not on our receiving any thing 
we enjoy. Again: This makes our right to; 
and intereſt in pardoning, juſtify ing, and ſan- 
ctifying grace, and glory it ſelf, to depend as 
much upon our act of receiving theſe benefits, 
as on God's act of giving them to us; which 
is abſurd. Moreover, it follows hence that 
heaven is not the ſaints, or that they have no 
right to it whilſt here upon earth; which is 
apparently falſe, for they are now heirs of the 
kingdom, To conclude: That which is given 
by any perſon's friend into the hand of another 
for him (he not being preſent) is as much his, 
as. it he had actually received it at the hand of 
the donor, Thus all grace and glory was 
given to the elect in Chriſt before the world 
began; and both as much became theirs, by 
Virtue of God's gifr, as if they had been preſent, 
and actually received the one and the other at 
God's hand. I hope it will be allowed that 
the doctrine of eternal Juſtification ſtands 
unſhaken, notwithſtanding this author's attack; 
for all his objections have not weight enough 
to bear it down. If many of the ſimiles he 
makes uſe of, in treating about the doctrine 
of Juſtification, ſhould lie buried in ſome dark 
cavern of the earth, Where he makes, a ſuppo- 
ſition of putting. the ſun, I imagine the danger 
will not be much to the churches, | 
* ve hg 21 'G | n ith 240) 
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24h, 1 ſhall now conſider ſome objections 
which are taiſed by others againſt this do- 
Arine, And it is objected: 
Objekt. 1. To this purpoſe, that as ſancti- 
fication, and all the fruits of the Spirit, perſe- 
| verance in grace, and eternal glory, were 
granted to the elect in Chriſt from everlaſting, 
no leſs than Juſtification; ſo they were not 
then juſtified, in any other or farther ſenſe, 
than they were ſanctified, c. which they 
could not actually be.” | | 

I anſwer, that ſanRification, and glorifica- 

tion, are tranſient acts of God, and do produce 
a real change in us. To theſe acts our perſo- 
nal exiſtence, is neceſſary ; we muſt firſt be, 
before we can be made holy by God's grace: 
Therefore the gift of ſanctifying grace, in 
the eternal covenant, could be no other than 
a repreſentative ſanRification in Chriſt, not 
actual. Juſtification is an act of God's free 
ce towards us in Chriſt, and is not pro- 
ductive of any real or inherent change in us; 
whence it follows, that our perſonal exiſtence 
is not neceſſary to it. Now as Juſtification is 
not the implantation of grace in us, but is the 
imputation of Chriſt's righteouſneſs to us, 
Which is an act in God himſelf, the grant of 
Juſtification was not a lodging of grace in 
Chriſt's hand for us, to be communicated to 
us, by Which we might become juſtified, as 
the gift of ſanctification was: Nor could it 
be a promiſe to Chriſt, that God at any certain 
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time would begin to juſtify us, becauſe Juſti- 
fication is an immanent act, and conſequently 
muſt be eternal. As the nature of this grace 
greatly differs from ſanctification, it ought not, 
in the promiſe of it, to be conſidered in the 
ſame light, 

Object. 2. © If Adam's fin, and our own 
perſonal ſins, were imputed tous in time, we were 
not perſonally juſtified from eternity, but do 
need a true and real Juſtification in time, 
But the former is true, therefore the latter, 
The reaſon of the conſequence is this; where 
the guilt and charge of fin is, and law-con- 
demnation for it, there Juſtification is nat.” 

I anſwer, that Adam's fin was imputed ta 
the ele&, as well as to the non-ele&t, before 
they had a being; and that the elect are under 
a charge of fin by the law, and a ſentence of 
condemnation for it, as ſoon as they exiſt. 
But all this is not inconſiſtent with their ſecret 
Juſtification before God, as he confidered 
them in the righteouſneſs of Chriſt ; that being 
as really imputed to them for their Juſtifica» 
tion before him, as their fins were to their 
guiltineſs in his fight. Therefore they need 
no farther juſtifying act in time, than paſſed 
towards them from everlaſting, 

Obiect. 3. God's eternal will to juſtify 
or pardon, ar non-impute fin, is not Juſtitt- 
cation,” For the ſupport of which two rea- 
ſons are offered ; as, Firſt, that act or benefit: 
which is not the fruit of Chriſt's death and 

G 2 blood- 
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blood-ſhed, is not Juſtification ; but God's 


will not to impute ſin, is not the fruit of 


Chriſt's death and bloodſhed, and therefore 
it is not Juſtification,” 


IT anſwer, God's will to Are, and make his 


ele& happy, is not the fruit, but the cauſe of 


Chriſt's death. But though God's will not 
to impute ſin, and his will not to pardon it 


without a ſatisfaction from Chriſt, to ſecyre 


the honour of his law, and the glory of his 
juſtice, may be diſtinguiſhed, yet they ought 
not to be ſeparated ; for his will not to impute 
fin to his ele&, includes his will to impute it 
to Chriſt, and to puniſh it in him, without any 
abatement. Therefore it cannot be ſaid that 
God ever abſolutely willed not to charge ſin 
on his people, or without reſpect to their 
redemption from it by Chriſt. Again: God 


had in his eye, even from everlaſting, the 


atonement made by Chriſt; and, on the ac- 
count of Chriſt's engagement to ſuffer for the 
fins of the elect, he acquitted them as really 
as though Chriſt had actually ſuffered the pe- 
nalty demerited by their tranſgreſſions. | 
The ſecond thing, which is offered, is this: 
© 'That act of God, which is no diſcharge or 


freedom from the law, br the charge thereof, 


Wherein God proceeds not by an external rule, 


as a law-giver, is not Juitification ; but God's 


will not-to impute fin to his elec, is no diſ- 
charge from the law, therefore it is not Juſti- 


fication,” 
In 
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In anſwer to this, let it be obſerved, that 
the charge of ſin upon men by the law, is no 
other than a manifeſtation that they were 
under the ſecret imputation of ſin in God's 
mind, before the open charge of it: And fo 
alſo the declaration which is in the goſpel of 
believers freedom from a law-charge of ſin, 
is no other than a diſcovery of their diſcharge 
from all fin in God's eternal mind. God does 
not then begin to look upon, or conſider them 
as clear from guilt, when the goſpel declares 
they are ſo in his account. Beſides, as on the 
ſcore of God's imputing fin to us, we are ac- 
counted guilty in his view, and not by the 
declaration of that a& ; ſo, on the ſcore of his 
non-imputation of fin, and imputation of righ- 
teouſneſs, we are accounted juſtified in his 
fight, and not by the diſcovery of thoſe acts. 
If it is not thus, men before their perſonal 
exiſtence are neither accounted guilty, nor 
righteous, in God's view, Let it farther be 
obſerved, that the diſcharge of the ele& from 
fin, in God's mind, was acted by him as a law- 
giver, or with a view to that ſatisfaction which 
the law was to receive from Chriſt their ſurety. 
Herein therefore, he proceeded according to 
the external rule, which he has publiſhed, that 
is to ſay his law, and not in the leaſt contrary 
to it. | 
Object. 4. The covenant of redemption or 
grace, as with Chriſt, is not that whereby 
fn was charged, or laid upon Chriſt 1 
2 | the 


- fin to Chriſt their ſurety; or elſe it was then 
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the Father, and therefore is not our dif- 
charge.“ 
Jo this it may be anſwered, that a ſurety's 
engagement to pay a debt, makes it become 


his in the eye of the law, and in the account 


of the creditor, and therefore he expects pay- 
ment at his hand. Thus, when God was 
reconciling the world to himſelf, or forming 
the glorious plan and model of our reconci- 
lation by Chriſt, which was in eternity, he 
did not then impute ſin to his people; for the 
Apoſtle ſays expreſly, © not imputing their 
treſpaſſes to them; Therefore he imputed 


tmputed to none, neither to the principal 
debtor, nor the ſurety, which I imagine none 
will aſſert, The imputation of ſin is an act 


in God's mind, and ſo it might be, and actu- 


ally was, imputed to Chriſt upon his under- 
taking for the ele& ; for if God did not look 
upon our ſins as Chriſt's, by virtue of his 
ſurctyſhip engagements, and we were not dif- 
charged from ſin in God's fight upon that 
account, how could the Old Teſtament faints 
have been acquitted of their ſins? For if we 
cannot be diſcharged, unleſs our fins be im- 
puted t6 Chriſt, and they could not be placed 
to his account, till he was wade of a wo- 


man, and made under the law, as is fug- 


geſted ; then not one ſoul was juſtificd before 


2 2 Cor, v. 19. Gal. iv. 4 5. 
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Chriſt's incarnation ; than which, there is no- 
thing more falſe, As Chriſt ſtood ſecretly 
charged with fin from everlaſting, as the elects 
ſurety, ſo the open charge of it upon him was 
in time, when he was incarnate, and made 
under the law: But what is collected from 
thence, .in theſe words, is no juſt inference ; 
„ The charge of fin on Chriſt was by the 
law: And 1 think none ſhould venture to 
ſay, that Chriſt was made under the law from 
eternity: I am ſure the ſcripture ſpeaks other- 
wiſe, Gal. iv. 5. La. liii. 6, So that neither 
was he charged, or under any imputation of 
ſin; neither were we diſcharged from eternity.” 
I anſwer, it doth not follow, that becauſe 
Chriſt was not openly charged with fin by the 
law from eternity, which indeed he could not 
be, that he was under no imputation of ſin, 
unleſs it be denied that there is any ſuch thing 
as a ſecret, but real imputation of fin to Chriſt, 
or ſinners, in God's breaft, which I am ſure 
ought not to be denied; for imputation is 
properly an act in God, and muſt be eternal, 
as was before obſetved. * 9 | 
ſuretyſhip engagements were the proper foun- 
A of — ion of our Iii to him, 
as they are of the imputation of his righte- 
ouſneſs to us. Therefore the charge of fin 
on Chriſt bears date from his covenant-tranſ- 
actions with the Father, and muſt needs be 
eternal, | 
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© Ohjeft. 5. Suretyſhip of this ſort bringing 
the charge on Chriſt from eternity, would 
prevent our being under the law, and the 


charge of {in on us thereby, and conſequently, | 


our redemption therefrom. ©, ___ 
This is an. objection which has, of late, 

been made uſe of againſt the doctrine of cter- 

nal Juſtification : -But that it is a great miſtake, 


or that this conſequence drawn from eternal 


Juſtification is not juſt, will appear from hence. 
It is many hundred years, ſince all the fins of 


the elect were openly charged on Chriſt by 


the law, and he atoned for them, and alſo 


was actually acquitted of them by God: Now 


as all this doth not prevent thoſe of the elec, 


who have lived ſince his incarnation, coming 
under the law, and a charge of ſin by it, and 


alſo a ſentence of condemnation for their ſins, 
the ſecret charge of ſin on Chriſt from eternity, 


certainly cannot be attended with any of. theſe 


conſequences, But farther: Redemption is ne- 


ceſſary, even where there is no charge of {in 4 
the law, if fin has been committed by ſuc 


who now ſtand clear of all guilt. This is evi- 
dent in the caſe of Old Teſtament ſaints, who 


were actually glorifigd when Chriſt ſuffered, 
and conſequently were under no imputation 


of ſin; yet their redemption was no leſs need- 


ful than the redemption of other elect perſons ; 


and it was actually effected by Chriſt, when 


they were in glory, as is manifeſt from thoſe, 


words of the Apoſtle ; * Whom God * - 
8 th 
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forth to be a propitiation through faith in his 
blood, to declare his righteouſneſs for the 
remiſſion of ſins that are paſt, through the 
forbearance of God,” It may therefore be 
ſtrongly concluded, that Juſtification from 
eternity doth not ſet aſide redemption in time, 
ſince the actual glorification of Old Teſtament 
ſaints; did not make their redemption by Chriſt 
unneceſſary. Beſides, our redemption from the 
law was. what Chriſt undertook in the cove- 
nant of grace; and our diſcharge from fin in 
God's mind, did not make it unneceſlary for 
him to fulfil his own engagements, but rather 
laid him under obligation to perform what he 
had promiſed, . Upon the whole, it is plain, 
that this objection has no weight or force 
in ir. 

Object. 6. That is Juſtification to which 
the definition of it belongs ; but the definition 
of it belongs to ſome declared act, or ſentence 
of God.“ „ 

L anſwer : If the imputation of ſin to us, and 
a ſentence of condemnation conceived in God's 
mind, is our guiltineſs and condemnation in his 
account, which I hope will be granted ; then 
it ought to be allowed, that the non-imputa- 
tion of ſin, and imputation of righteouſneſs to 
us, or a ſentence of abſolution conceived in 
God's breaſt, is our real Juſtification in his 
fight. Again: As on the ſcore of God's im- 


r Rom, iii. 15. 


H puting 


= 

* * 
* 8 

* 9 


58 ADrrnanctof be 


puting fin we are accounted ſinners, ſo on th6 
ſcore of his imputing righteouſneſs we are ac- 
counted righteous ; not by the declaration of that 
act. Under this head of objection it is ſaid, 
* 'That the inward thoughts of a judge con- 
cerning a criminal, are neither his condemna- 
tion nor Juſtification, but his paſſing ſentence 
according to law is ſo.” As an anſwer to this 
J would obſerve, that a ſentence of condem- 
nation, conceived in the mind of a judge, is 
the ſecret condemnation of a criminal: For 
when a ſentence of condemnation is paſſed by 
a judge upon a malefactor, he doth not then 
begin to look upon him as guilty; but becauſe 
he concluded him guilty, he formed a ſentence 
of condemnation againſt him in his mind, and 
therefore pronounces it according to law. 


Now, as Dr. Ames obſerves, © A ſentence of 


Juſtification was, as it were, conceived in the 


mind of God by the decree of juſtifying * :” 


Which ſentence of Juſtification in God's mind, 
was as real a Juſtification of the ele& before 
God, as a ſentence of condemnation, conceived 


in the mind of a judge, is the ſecret, though 


not open condemnation of a malefactor. As 


Chriſt was really mage ſin by God's act of 


imputing our fins to him, and not by the de- 


claration thereof in the goſpel; ſo we were 


really made righteous, or juſtified by God's 


r Sententia haec fuit in mente Dei, quaſi concepta per decretum 
Juſtificandi. Medul. Theol, Ib, 1. c. 27. p. 117, 
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imputation of his righteouſneſs to us, and not 
by the diſcovery of that act in the goſpel. 
Mr. Eyere thus anſwers an objection, that 
is much like what is here advanced : 
Though the forgiveneſs of magiſtrates be by 
ſome publiſhed a& of oblivion, yet it doth 
not follow, that God muſt proceed in the ſame 
manner; becauſe the promulgation of an act 
of grace, is for the direction and limitation 
of judges and miniſters of ſtate, that they do 
not execute the ſentence of the law. Now in 
the Juſtification of a ſinner, God hath no need 
of ſuch an act, becauſe he is the ſola judge” 
and juſtifier himſelf; and therefore the pur- 
poſe of his will ſecures the perſon ſufticiently, - 
though his ſecurity be not declared, and makes 
the law of condemnation (which depends 
wholly on the will of God) to be of no force, 
in regard of the real execution of it, whether 
he plead it or no; as in infants, and doubting 
Chriſtians, whoſe hearts do condemn them.” 
He adds: © A judge, that hath the legiſlative 
power in his own breaſt, needs no publiſhed 
edict to abſolve an offender. Now God is 
ſuch a judge, as doth not receive, but gives 
laws unto all. The publiſhing of acts of grace 
is for the comfort of the offender, rather than 
for. any need that the ſupreme magiſtrate- hath 
thereof, as to the compleating of his act; as 
for inſtance, the act of oblivion was a real 
pardon when it paſſed the houſe; for though 
delinquents had no knowledge of their immu- 
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nity, from the penalties which they had in- 


curred before it was publiſhed in print, yet 
the vote or ſanction of the houſe did ſecure 


them from danger, and invalidate the ſtatutes 


that were in force againſt them; otherwiſe 
delinquents would be more beholden to the 
printer that publiſhed the act, than tq the 
parliament that made it. So the publication 
of the new covenant was for the comfort of 
God's elect, and not for their ſecurity, in foro 
Dei. Wherefore, I cannot but conclude, 
that it is a miſtake, that Juſtification before 
God is the declaration of our being righteous 
in his fight, and conſequently that there is no 
force in this objection. 9 
Oliedt. 7. © If there is ſome juſtifying act 
of God ꝓaſſing upon a man when he believes, 
then that is the true and very time of his Juſti- 
fication; but the former is true, and therefore 
the latter. Several things are offered for the 
proof of this: As, (1.) © Our being in covenant 
is the rule and meaſure of our Juſtification. 
So far as men are under the covenant of grace, 
ſo far they are juſtified: Now God makes 
covenant with ſouls at believing, in their own 
perſons.” „ 
I anſwer, that it is a miſtake that God 
actually makes covenant with his ele& when 
they believe, or that at that time they are in 
the covenant of grace in a farther fenſe than 
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they were before; for the covenant is only 
revealed to them at the time of their new birth, 
and is not then made with them, as will ap- 
pear from theſe following things. 'Thoſe wha 
are not in the covenant. of grace, cannot par- 
take of any bleſſings in that covenant ; for their 
right to the benefits of it, depends upon their 4 
intereſt therein. Again: If God actually makes 
covenant with his elect, it is either before or 
after they are regenerated. It cannot be before, 
for they are full of enmity againſt God, and 
are not ſubject to his law, neither can they be, 

as the Apoſtle declares: Therefore at that time 

they are altogether uncapable of entring into 
covenant with God. Dr. Ames, in ſhewing 

the difference between the old and new cove- 

nant, obſerves that they differ in the efficient 

cauſe, His words are theſe: © For in that, 
j. e. the old covenant, there were two parties, 
namely, it was the compact of God and man; 
but in this, 1. e. the new, God alone con- 

tracts; for man is now dead in fins, and hath 
no power of cntring into a ſpiritual covenant: 
with God“. Dr. Channcy aſſerts, that the 
ele& are intereſted in the covenant of grace 
before they believe, in theſe words: All 

the elect have a real right and intereſt in the 
covenant, even before believing ; ſuch a right 


* In eo enim duarum partium, Dei nempe, & hominis fuis | 
compactum; in iſto, vero ſolus Deus paciſcitur; homo enim jam 
in peccatis mortuus, nullam facultatem habuit fpiricuale foedug 
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as entitles them to believing: For Chriſt hath 
undertaken, that all that the Father hath given 
him, ſhall come to him; and it's therefore 
abſolutely neceſſary they ſhould, as promiſed 
in the covenant; not as a condition, as a lead- 
ing benefit, and no otherwiſe *,” Elſewhere 
he expreſſes himſelf thus: © It's mightily to 
derogate from the covenant of grace, to make 
the promiſe thereof to depend on a ſtipulation 
on our parts: For, if we ſtipulate with God, 
we alſo promiſe to him, as well as he to us, 
before performance, and likewiſe that we do 
our part before he doth his; for the ſtipulating 
is covenanting ; and for any man to talk of any 
ſuch thing, runs upon multitudes of rocks. 
Our radical ſtipulation was in Chriſt; all other 
ſtipulations are effects of it ?,” He adds, 
The covenant of grace is the act of God; 
in the perſon of the Father with us, in the 
perſon of Chriſt in him, we did reſtipulate. 
He was the great covenanter on our part, and 
the condition of this covenant ; and when we 
by virtue of the promiſe take hold of this cove- 
nant, we ſtand upon this condition with God, 
and God diſpenſeth all benefits upon this con- 
dition to us: And it is a free and abſolute” 
covenant to us, a covenant of promiſe ; becauſe - 
not only the promiſe is beſtowed, without foe- 
deral conditions performed by our ſelves, and 
the great ſoederal condition, the Lord Chriſt, 
is freely beſtowed on us. 0 

= Neonomianiſm Unmasked, p. 2. G 156, id. p. 5 
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To theſe things J ſubjoin, that all the po- 
ſterity of Adam were actually in, or under, 
the covenant of works, when that covenant 
was made with him, becauſe he then repre- 
ſented them as their public head; wherefore 
their perſonal conſent wax, required to that 
covenant, If this is not granted, it muſt be 
denied that we were guilty of Adam's in ; 
and alſo, that the corruption of our nature is 
the conſequence of his tranſgreſſion. Now, if 
all Adam's oft-ſpring were actually under the 
covenant of works, immediately upon his con- 
ſenting to it, and from thence his fin became 
as really theirs, as though they had been 
actually preſent when he committed it, and 
upon that account they receive inherent ſin 


from him; why may it not be allowed, that 


the elect were actually intereſted in the cove- 
nant of grace, when Chriſt, as their public 
head, entred into that compact with the Fa- 
ther? And alſo, that his righteouſneſs was 
really imputed to them for their Juſtification, 
by virtue of their intereſt in the covenant of 
grace, tho they did not then exiſt, as Adam's 
ſin was imputed to all his ſeed, before their 
perſonal exiſtence, by virtue of their intereſt 
in the covenant. of works? Not after, or 
upon believing, doth God make covenant with 
them, for then they muſt be ſuppoſed. to par- 
take of one eminent bleſſing of the covenant of 
grace, before they are intereſted in it; for 
faith, yea, all regenerating grace, is contained 

2 in, 
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in, and promiſed by that covenant ; as is vi- 
dent from thoſe words, © A new ſpirit will T 
put within you; and I will take away the 
Rony heart out of your fleſn, and I will give 
you an heart of fleſn. Therefore becauſe 
they are intereſted in the covenant of grace; 
even when unregenerate, they are born 
again in God's ap 
can imagine, that if the ele& arc intereſted 
in the covenant of grace before they believe: 
and that it is from thence they do believe, 
or receive faith, that that covenant is made 
with them after, or upon, believing? That 
would be no leſs abſurd, than to ſuppoſe an 
effect gives being to its cauſe; Therefore 
when we read of God's making covenant with 
his people; it only intends the manifeſtation 
of covenant promiſes and bleſſings to their ſouls ; 
which is evident from thoſe words, The 
ſeeret of the Lord is with them that fear him, 
and he will ſhew unto them his covenant *,” 
This author obſerves,  _ 6 
(2.) © Our Juſtification follows our union with 
Chriſt : Now as there is a legal and repreſen- 
tative union of the elect in Chriſt, which infers 
their being juſtified in him ; fo there is a vital 
and jnfluential union brought about at bes 
r 2 
As an anſwer, let theſe things be obſerved: 
Our vital union with Chriſt is not the effect; 


| * Ezek, Xxxvi, 23. 
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pointed time. Now who 
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but the cauſe of our faith; as the union of 
the ſcion with the ſtock, is the cauſe of its 
bearing fruit. Again; Vital union with Chriſt 
is not the foundation of our Juſtification, but 
that legal union which is between Chriſt and 
us; that is, as he is our ſurety, and we are 
the principal debtors: For it was by virtue 
hereof that our fins were imputed to him ; and 
from hence it is that his righteouſneſs becomes 
ours, or is imputed to us. This union is eter- 
nal ; and ſo is the imputation of Chriſt's righ- 


teouſneſs to us, which ariſes from that union. 


That which was not neceſſary to the imputa- 
tion of our ſins to Chriſt, is not neceſlary to 
the imputation of his righteouſneſs ; vital 
union to Chriſt was not required to the for- 
mer, therefore it is not to the latter. He 
farther adds, | 
(3.) © Juſtification goes with our poſſeſſioſ 
of Chriſt; that is, all bleſſings of the* cove- 
nant go with him.” 
I anſwer, that the elect are intereſted in Chriſt 
before they believe, though till then they are 
ignorant of their intereſt in him. They are his 
by choice and acceptation, and alſo by re- 
demption and purchaſe; and he is theirs by a 
gracious donation of himſelf to them, in the 
everlaſting covenant, Farther ; Juſtification 
depends not upon our. poſſeſſion of Chriſt, or 
an application of his grace and righteouſneſs to 
our ſouls, by the Spirit of God, though our 
knowledge of it does; for that is an 4& in 
8 FTW 
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God towards, and not the infuſion of grace 


in us, and is therefore eternal; for no new 
acts do, or can, ariſe in God; he has the 


* ame view of us in Chriſt before we believe, a 


after believing. He ſubjoins, | 

(4.) © That believers have a farther diſcharge 
from the law, and are not fo under the ſentence 
of condemnation therein, as unbelievers, tho 
ele,” 

I anſwer : The ele& are under a ſentence of 
condemnation by the law, as was before grant- 
ed; yet, this notwithſtanding, they are juſti- 
fied in their head Chriſt, as was before ob- 
ſerved. The elect who are not called, are 
juſtified in God's fight; the called ele& are 
juſtified, not only ſecretly, but openly : A de- 
clared freedom from condemnation, is no more 
than Juſtification revealed. He adds, 

J.) © Believers are under the juſtifying diſ- 
charge of the goſpel.” 

It is true, they are ſo; but this is no more 
than the manifeſtation of Juſtification, and not 
the thing it ſelf, Under this objection it is 
farther faid, © That when ſouls are brought 
under this, . e. the covenant of grace (which 
mode of expreſſion I cannot but diſapprove, as 
improper, - becauſe they are in the covenant 
before they believe) then the filthy garments 
are taken away, and they are clothed with 


change of raiment. Which, if true, it fol- 
lows, that their fins are imputed to them, at 
leaſt till after the firſt act of faith is put forth: 


And 


And alſo, that Chriſt's righteouſneſs is not 


imputed till after the exerciſe of faith; which 


makes Juſtification to follow both the habit 
and act of faith; and is directly contrary to 
the expreſs words of the Apoſtle : © but be- 
lieveth on him that juſtifieth the ungodly * ;” 


for no regenerate perſon is an ungodly 
perſon. 


Theſe objections are to be met with in 
Mr. Beart's Vindication of the eternal Law 
and Goſpel, ſecond Part. I hope the anſwers 
here given to them, will take off all that force 
which they may ſeem to carry with them, 
againſt the doctrine of cternal Juſtification, 

There are ſome other popular ob- 
jections, which have lately been advanced 
againſt this important truth, which I ſhall en- 
deavour to anſwer. 

Object. 1. There cannot be a Juſtification 
from ſin, till there is a charge of ſin; but 
the one is in time, therefore the other,” 

I anſwer, this objection is as much levelled 
againſt the imputation of ſin before time, as 
againſt eternal Juſtification. That God from 
everlaſting did impute fin to his elect, as in 
themſclves conſidered, is evident by the cove- 
nant which God and Chriſt entred into. 
Again: The charge of {in upon them by the 
law, is no more than a diſcovery of their 
ſtanding ſecretly charged with ſin in God's 
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ſight long before, as has been already ob⸗ 


ſerved ; neither is their open acquittance by 


the goſpel, any more than a manifeſtation of 


their ſecret Juſtification in God's mind, as he 
beheld them in Chriſt from eternity. It is 
granted that their open diſcharge from {in follows 
the declarative charge of it by the law, and 
that the one and the other is in time; but this 
militates not with eternal Juſtification in 
Chriſt, i 

Object. 2. © If the elect are juſtified with- 
out faith, they may be faved without 
faith.” 

I anſwer: It is very bad logic to argue 
from a part to the whole; that which is true 
of the whole, is of a part, but not on the 
contrary ; that-which is true of a part, may 
not be ſo of the whole. Again: It may juſtly 
be ſaid, that in ſome ſenſe the ele& are ſaved 
before they believe, and conſequently without 
faith, as appears by theſe words:“ who hath 
faved us, and called us with an holy calling ; 
not according to our works, but according to 
his own purpoſe and grace, given us in Chriſt 
before the world began ©,” Salvation in a 
ſenſe precedes vocation; for the ele& are ſaved 
with many temporal ſalvations, before, and in 
order to, calling; or they are preſerved by 
God's kind providence from many dangers, 
and recoyered out of many afflictions, in order 
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to be called; which I take to be ineluded in 
thoſe words: © preſerved in Jeſus Chriſt, and 
called *.” Beſides, they are ſaved in a ſpi- 
ritual ſenſe, before calling; for Chriſt hath 
redeemed them from the curſe of the law, the 
wrath of God; and alſo has conquered all 
their enemies, ſin, Satan, death, and hell. 
This was the work which the Father gave 
him to do, and he came into the world to 
accompliſh; for, © he came to ſeek and to 
ſave that which was loſt*.” The diſtinction 
of the impetration and application of ſalva- 
tion, which is commonly made by divines, 
perſectly agrees with this; the impetration of 
ſalvation is before, the application of it begins, 
when we believe, | 

If glorification, or the conſummation of ſal- 
vation, is intended in this objection, as I ſup- 
poſe it is; it follows not, that becauſe we are 
juſtified without faith, that we may alſo 
be taken to heaven without faith: For 
it is not only neceſſary that we have a title 
to glory, which is the juſtifying righteouſneſs 
of Chriſt ; but that alſo grace be implanted in 
us, in order to fit us for the actual poſſeſſion of 
everlaſting life, 

Object. 4. Some have ſaid they will never 
believe the doctrine of eternal Juſtification, 
unleſs it can be made appear, that we were 
ſinners from everlaſting.” 
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If there is any thing of weight. in this tri- 
fling objection, it muſt be this, That we can 
not be juſtified from fin before we have com- 
mitted it: I anſwer, were not the ele& of God 
conſidered as finners in the act of election? I 
am ſure the Sublapſarian doctrine neceſſarily 
ſuppoſes it; and I am inclined to believe that 
the authors of this objection do not much 
favour the Supralapſarian notion. Now how 
the elect of God could be conſidered as ſinners, 
in God's eternal counſels, and yet no ſin be 
imputed to them, I freely - confeſs that I am 
not able to conceive: But if ſin was imputed 
from everlaſting to the elect, as in themſelves 
conſidered; why may it not be allowed that 
they might be diſcharged from all ſin, as God 
viewed them in Chriſt in eternity? Again, 
the actual commiſſion of ſin was not neceſſary 
to the imputation of it to Chriſt; this is ſo 
manifeſt, it needs no proof, Now let the au- 
thors of this objection -make it appear, that 
though our fins might be, and actually were, 
imputed. to Chriſt before we had committed 
them ; yet that we cannot be juſtified from 
our fins, before the actual commiſhon of them, 
1 am tempted to think that this is a task they 
will not undertake, becauſe they can't hope 
to ſucceed in it. Farther, this obje&ion lies 
as ſtrong, againſt the complete Juſtification of 
believers; for if we cannot be diſcharged from 
ſin before it is actually committed, we are not 
perfectly juſtitied upon believing : But Juſtifi- 
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cation is progreſſive, as ſanctification is, which 
does not ſuit well with Proteſtant do- 
ctrine. 

Odbjedt. 5. Some have farther ſaid, that 
this doctrine is only ſpeculative, and of no 
great moment; and that they think it ſafeſt 
to go in the common beaten path of Juſti- 
fication by faith.” 

I anſwer, the ſame may be objected againſt 
other great truths of the goſpel, It may as 
juſtly be ſaid, what need we trouble our ſelves 
about ſuch ſpeculations as the doctrines of 
election, the eternal covenant of grace; 
the imputation of our ſins to Chriſt, and his 
righteouſneſs to us; and of God's eternal love, 
as the ſpring and ſource of theſe bleſſings ? 
What reaſon can be offered, why the doctrine 
of eternal Juſtification ſhould be called ſpecu- 
lative, any more than theſe important truths & 
Again: For any to flirt againſt a doctrine as 
ſpeculative, without taking notice of thoſe 
arguments which are made uſe of to ſupport 
it, is, in my opinion, a tacit acknowledgment 
that they are not able to anſwer them ; or 
at leaſt that they are unwilling to be at any 
pains that way, and therefore think to bear 
down their weight with a magiſterial air. This, 
indeed, is taking the ſhorteſt method to end 
a controverſy ; but is no inſtance of a gene- 
rous temper, or a mind open to conviction; 
Let ſuch objectors ſhew us why it is ſafeſt to 
go in the common beaten path of JE 
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by faith ; with ſubmiſſion it may be told them, 
that ſome divines, of no leſs penetration than 
themſelves, could ſee no danger in holding 
the doctrine of Juſtification before faith. Dr. 
Owen ſpeaks very honourably of ſome that 
did, though he differed from them, in theſe 
words: © I am impoſed on to lay the foun- 
dation of all Antinomianiſin (as Mr. Burgeſs 
is alſo) to maintain Juſtiſication from eter- 
nity, or at leaſt in the croſs of Chriſt, of all 
that ſhould believe, and Fuſtification by faith 
to be but the ſenſe of it in our conſczences 


(which 4a 1 know better and wiſer men than 


my ſelf that do, though I do not.“ It is 
very well known that thoſe, who hold the 
doctrine of eternal Juſtification, are reproach- 
fully called Antinomi ans, by ſome who differ 
from them in that point; and it may be equally 
obſerved, that many of their opponents are 


very fond of being thought men of catholic 
and charitable tempers; to maintain a due 


reſpect to ſuch as are not altogether in the 
ſame way of thinking with themſelves, (which 
is what they ought to do) but their loading 
thoſe who are for eternal Juſtification, with 
the heavy charge of Antinomianiſm on that 
account, is no inſtance of their juſtice or cha- 
rity: For, if I am not greatly miſtaken, thoſe 
who believe that doctrine, are far more clear 
of what is objected againſt them, than many 


| f Vindication from the Animadverſions of Mr, R. B. p. 4 


Ro 1 of 


N L . 
A * * * ©, 
* * * * 
* r 
- * 


* <4 


df thoſe charitable perſons who are forward to 
aſperſe, and labour to bring them under con- 
tempt. It may be preſumed; that ſome of 
theſe perſons are of opinion that ſuch as be 
moderate Caloiniſts, or are ſomewhat inclined 
to Arminianiſm, and . 1h are not to 
be treated as enemies, but friends; whilſt thoſe 
that embrace the doctrine of eternal Juſtifica- 
tion, are to be eſteemed N adverſaries 
to truth, although they profeſs to agree with 
them in almoſt all other reſpects. How well 
it becomes any men, profeſling Calvi- 
niſm, to diſcover an unkind and rancorous 
diſpoſition towards ſuch as believe, and en- 
dea vour to defend this doctrine, let the unpre- 
judiced and impartial reader determine. My 
deſign in this, is not to court the favour and 
of ſuch perſons, but to obſerve to them 
how agreeably they conform their conduct to 
that moderation and charity, which they ſome- 
times earneſtly recommend. 
Oje. 6. It is objected by ſome, that 
many. who have embraced this doctrine, have 
been a reproach to religion by their dif- 
agreeable/ conduct, and therefore they can- 
2 „judge favourably of the doctrine it 
fell. | 5 
In anſwer to this I obſerve, that we onght 
not to determine in favour of, or againſt, any 
opinion by the converſations of ' thoſe who 
believe it; for a regular life is no proof of 
a perſon's principles being juſt, nor is an 
88 K irre- 
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irregular deportment always an evidence of 


miſtakes in the judgment. Beſides, many 


who never believed this doctrine, have 
brought an odium upon the goſpel by a 
ſinful courſe and practice; now are we to 
object againſt, and recede from, the truths 
of Chriſt on that account? ſurely we ovght 
not. Moreover, corrupt nature abuſes the 
law of God, as well as the goſpel of Chriſt, 
as appears from thoſe words of the Apoſtle : 
« But ſin taking occaſion by the command- 
ment, wrought in me all manner of concu- 
iſcence ; for without the law, ſin was dead. 
ihe ſtrict prohibition of fin by the law, irri- 
tates our depraved minds; and luſt works 
in us with the greater force and violence. 
« We ſtrive for that which is forbid, and 
always deſire thoſe things which are denied 
us, as Pareus obſerves, Therefore ſhould 
this objection take place, we muſt regard 
neither law nor goſpel. Farther, I hope it 
may be juſtly allowed, that the far greater 
number of thoſe who believe this doctrine; 
do adorn their profeſſion by a converſation 
becoming the goſpel. Upon the whole, it 
appears that neither candor, nor impartia- 
lity to truth, is diſcovered in this obje- 
ction. | | 


s Rom. vii. 8. 


n Nitimur in vetitum, ſemper cupimuſque  gegata, Vid. 
Par . in loc. | | 
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Object. 7. Say, ſome ſuppoſe this doctrin: 
is true, what uſe or ſervice is it of to 
men c 

I anſwer, it is our indiſpenſible duty to 
make diligent ſearch after divine truth. We 
cannot be excuſed in flight enquiries into 
what God has revealed in his word, by this 
vain pretence, that we are unable to conceive 
what advantage may ariſe to us from the 
diſcoveries we make of ſome truths con- 
tained therein. Again: This objection is 
a very unbecoming reflection on the infinite 
wiſdom and goodneſs of God; for it ſuppoſes 
that he has revealed ſomething that 1s not 
profitable to his people, which muſt be 
_ eſteemed a foul imputation on the divine per- 
fections: For it is not to be imagined that 
God would, or can, reveal any doctrine t9 
men, which is not in it ſelf advantagious to 
them, however they may abuſe it; where- 
fore this objection deſerves to be treated with 
contempt, Farther, this doctrine, in my opi- 
nion, ſtands and falls with the important 
truths of God's everlaſting love to his people ; 
their eternal election in Chriſt, and the eter- 
nal covenant of grace. That Chriſt loved 
and delighted in his people from everlaſting, 
is evident from theſe words, © my delights 
were with the ſons of meni,” When did 
Chriſt thus delight in his people? Tie 


1 Prov. viii. 31. ; l. 
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anſwer is, © before the mountains were ſet⸗ 
tled, 4x7 Bi the hills were brought forth; 
while as yet the earth was not made, nor 
the fields, nor the higheſt part of the duſt 
of the earth“: That is to ſay, before the 
world was farmed. And the Father then 
took the ſame delight in theſe perſons ; 
Now as they ſtood charged with fin, and 
under condemnation, or, as conſidered in them- 
ſelves, they were not the objects of the divine 
Perſons pleaſure, but as clear from guilt, and 
juſtified in the perfe& righteouſneſs of the 
Mediator. That they were choſen in Chriſt, 
cannot be diſputed ; and, as viewed in him, 
they were never objects of .condemnation, 
but always of Juſtification, If there is an 
eternal covenant of grace, in which Chriſt 
engaged to pay their debts, by virtue of ſuch 
his xr ge: they really became his, and 
the perſons of the ele& were acquitted of 
them by God and Chriſt, and alſo were 
juſtified in their account: Whence it appears 
that eternal Juſtification is af the ſame weight 
and uſe as theſe doctrines are, for it is inſe- 
parably connected with them. of 
Object. 8. Thoſe who are objects of God's 
wrath, cannot be juſtified at the time they are ſo. 
All the elect are objects of God's diſpleaſure and 
wrath, before converſion, is evident from theſe 
words; And were by nature children of wrath, 


J Ver. 24, 25, 26. 
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even as others. Therefore they are not juſti« 
fied before they believe. 5013 
- 1 anſwer, that they are children full of 
wrath,. or enmity againſt God, whilſt in un- 
belief: And in that ſenſe they may be called 
children of wrath, as they are of diſobedience. 
It is therefore true of them in an active ſenſe, 
Farther, I grant that they are alfo children of 
wrath in a paſſive ſenſe, or that they are under 
a ſentence of condemnation by the law before 
regeneration. Zauchy has well obſerved, 
in his excellent book de natura Dei, that the 
wrath of God is to be taken in different ſenſes ; 
4 Firſt, it ſignifies the certain and moſt juſt 
will, and decree of God, to avenge or puniſh 
the injuries done to himſelf and his church ; 
thus with Jobn iii. 36. He that believeth not 
on the Son, the wrath of God abideth on him: 
That is, juſt vengeance againſt him is confirmed 
by the decree of God“. The ele& are not 


objects of God's wrath in this ſenſe, but © are 


veſſels of mercy, which God has afore pre- 
pared to glory“. | 

c Secondly, it intends the threatnings of 
puniſhment. Laſtly, it imports the effects of 
wrath, or penalties, and the avenging of 


Eph, ii. 3. . N 
+ ® primum, ſign ĩſ cat certam eamque juſtiſſimam Dei voluntatem, 
atque decretum ulciſcendi, ſeu puniendi injurias ſibi, & ſuae 
ecclefiae factas; fie apud Jobn iii. 36. Qui incredulus fi lio, ira 
Dei manet ſuper illum: Hoc eſt, juſta decreto Dei firmara vin- 
dicta. * Rom. 1x. 23. 


OS Ie 


9 Dofrine of Eternal Tuſtification. 77 


* 
6 - 8 
a » _ 
4 2% b WY 
4 
= - * 
y on 
. 
, * 
1 


| | 18 78 AD RNPENOE of the TIE 


bly _ eee, ee ¶ . ] eee 


+ + A 4 A "= * 9 3 ® _—_ 
" 6 * 0 0 9 . . 
* N — a Told | woes the Laos, © * * * 
{ j 22 * * 3 * 5 y = p a 
W A r r 2 .. 
* - , . N 


ea... 


injuries. Now the ele& are ſecured from 
the puniſhment due to their fins, by God's de- 
cree; for © they are not appointed to wrath, 
but to obtain falvation by Jeſus Chriſt v:“ And 
alſo by Chriſt's ſatisfaction, © who has: made 
ce for them by the blood of his croſs .“ 
Therefore it is only in the ſecond ſenſe that 
they are children of wrath ; which is perfectly 
conſiſtent with their intereſt in God's love and 
delight, as they are in, and members of Chriſt, 
and with their complete Juſtification in him, 
their foederal head, The law doth not con- 
fider men as elect, or non-ele&, but as tranſ- 
greſſors; and, as ſuch, condemns them. But 
as God put the ele& into Chriſt, or united 
them to him in eternal election, he views and 
conſiders them in him, and ſo juſtifies them, 
and takes infinite pleaſure in their perſons as 
members of the Mcdiator, in whom he always 
had the fulleſt ſatisfaction - and delight; tho 
they are under a ſentence of condemnation by 
155 law, as violaters of it, while in unbe- 
Lief. | 0 
Thus I have conſidered all the objections 
which I have met with, that ſeem to have any 
weight in them againſt the doctrine of eternal 
Juſtification ; and have, as I hope, fully an- 
ſwered them; tho" that I freely ſubmit to the 


? Deinde, ſignificat ipſas poenarum comminationes. Poſtremo, 
ſignificat ipſa effecta, ſeu poenas, & ultiones injuriarum. Lb. 4. 


c. 6. p. 407. | 6 
judg- 
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Doctrine of Eternal Juſtification, &c. 79 
judgment of candid and impartial readers; and 
ſhall think my ſelf obliged to any ſuch, if they 
will take the pains to inform me of any mi- 
ſtakes I may have been guilty of: But I ſhall 
not, in the leaſt, be concerned at the treatment 
which this performance may meet with, from 
a warm and cenſorious adverſary ; having this 
inward pleaſure, that it was the cauſe of 


truth, and no lower view, which moved me 
to this undertaking. 


Erratum, Page 49. line 18, for was, read were. 
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